《Coke’s Commentary on the Holy Bible – 2 Kings》(Thomas Coke)
Commentator

Thomas Coke (9 September 1747 - 2 May 1814) was the first Methodist Bishop and is known as the Father of Methodist Missions.

Born in Brecon, south Wales, his father was a well-to-do apothecary. Coke, who was only 5 foot and 1 inch tall and prone to being overweight, read Jurisprudence at Jesus College, Oxford, which has a strong Welsh tradition, graduating Bachelor of Arts, then Master of Arts in 1770, and Doctor of Civil Law in 1775. On returning to Brecon he served as Mayor in 1772.

A Commentary on the Holy Bible, six complete volumes (1801-1803), is an indepth look at the Old and New Testaments, with the following print volumes combined into the commentary here: 

· Volume 1, Genesis to Deuteronomy, 1801.

· Volume 2, Joshua to Job, 1801.

· Volume 3, Psalms to Isaiah, 1802.

· Volume 4, Jeremiah to Malachi, 1803.

· Volume 5, Matthew to Acts, 1803.

· Volume 6, Romans to Revelation, 1803. 

His numerous publications included Extracts of the Journals of the Rev. Dr. Coke's Five Visits to America (London, 1793); a life of John Wesley (1792), prepared in collaboration with Henry Mooro; A History of the West Indies (3 vols., Liverpool, 1808-11). 

Introduction

CHAP. XXV. 

Nebuchadnezzar, having taken Jerusalem, puts out the eyes of Zedekiah, and carries him to Babylon. The temple is burned. Ishmael kills Gedaliah: the Jews who are left fly to Egypt, through fear of the Chaldeans. Jehoiachin, after thirty-seven years, is brought forth from prison, and treated humanely by Evil-merodach. 

Before Christ 588. 

01 Chapter 1 

Verse 2
2 Kings 1:2. Ahaziah fell down through a lattice in his upper chamber— Through the lattice into his upper chamber, Houbigant; who thinks that as he was walking on the top of the house the wooden lattice gave way, and he fell through. See Calmet's Dissertation upon the buildings of the ancient Hebrews. 

Baal-zebub, the god of Ekron— Baal-zebub is generally interpreted the god of flies; but why he was so called, there is no substantial reason given. Mr. Roque, in his 10th Dissertation, has treated at large upon this subject, and to him we refer. Mr. Jurieu is of opinion, that the Baal-zebub of Scripture was the same with the Pluto of the ancients. As זב zab signifies to flow, Parkhurst says, that זבוב zebub, signifies the flower, the Baal, lord or power (generally supposed to be the sun) which, always flowing forth himself, is the first mover and causer of all fluidity. See his Lexicon. It is plain enough from all antiquity, but from the hymns of Orpheus especially, that the ancient idolaters deified and worshipped nature in all her constituent and operating parts. Ekron was a city and government of the Philistines, which fell by lot to the tribe of Judah, Joshua 15:45 but was afterwards given to the tribe of Dan, though it does not appear that the Jews ever had a quiet and peaceable possession of it. 

Verse 4
2 Kings 1:4. Thou shalt not come down from that bed, &c.— At one end of each chamber in the eastern buildings there is a little gallery raised three, four, or five feet above the floor, having a ballustrade in the front, with a few steps likewise leading up to it. There they placed their beds; a situation frequently alluded to in the Scriptures. See Shaw's Travels, p. 211, &c. 

Verse 5
2 Kings 1:5. When the messengers turned back unto him, &c.— It may seem something strange, that Ahaziah's messengers should stop their journey to Ekron at Elijah's command. But he was a man of such a venerable presence, and spake to them with such authority in the name of the Lord, that they were over-awed thereby to obey him rather than the king. 

Verse 8
2 Kings 1:8. He was an hairy man— Elijah being a hairy man may either denote his wearing long hair on his head and his beard, according to the manner of the ancient Greek philosophers, or it may denote his habit, which was made of skins, rough, and with the hair on; as the ancient heroes were clothed with the skins of tygers, lions, and bears; as the evangelist represents the Baptist, in a raiment of camel's hair; or as the apostle describes the prophets, wandering about in sheep-skins and goat-skins. 

Note; 1. It is a vain curiosity to enquire when we shall die; but it is our best wisdom to be always ready. 2. If once we offer worship to any object below the glorious, self-existent Jehovah, a fly is as worthy a god as any other subordinate created being. The difference is inconsiderable between an Arian and an Ekronite. 3. They who will not sue to God for mercy, may expect to hear from him in judgment. 4. Neglect of God, or setting the affections on any thing upon earth more than on him, is practical atheism. 

Verses 10-12
2 Kings 1:10-12. If I be a man of God, then let fire come down, &c.— We have before observed, that many of these prophetical denunciations might be rendered with equal propriety in the future; by which means they would no longer retain the appearance of revengeful imprecations, but be seen in their true light of prophetical denunciations. Many have been the objections made to this part of the sacred history. To set it in its true light, we must consider that the wickedness of Ahaziah and his people was extremely great. He was not moved by the untimely death of his father; but followed his pernicious example, still seducing the people, and provoking the God of Israel by his abominable idolatries. The author of the book of Chronicles informs us, that his impiety was so provoking, that God had abandoned him, and would not prosper the naval expedition of Jehoshaphat, because he joined the fleet of this vicious prince. And the wickedness of Ahab, so great in itself, was highly aggravated by his making the people to sin. By his evil example and authority, he corrupted their worship, and justly drew upon himself the guilt of their transgressions. Ahaziah and his people could not but know what judgments this prophet had denounced against his family on account of their idolatries. How great then must their guilt be, in persisting in them, notwithstanding these warnings? The king himself was certainly an incorrigible sinner; for, when he was dangerously ill from his fall through the lattice, he did not repent, but sent to inquire of Baal-zebub, the idol of the Ekronites. This fresh instance of his impiety so offended the true God, that he decreed he should not recover, and sent Elijah to foretel his death to the messengers. But even this message, instead of touching him with remorse, excited in him the wicked resolution of murdering the prophet. No one can doubt that he designed to take away his life, who reflects on the implacable hatred which his family bore this holy man for reproving their wickedness, the resolution his mother Jezebel had formed of cutting him off, and the obstinacy with which the king himself persisted in his sins. The manner of sending for him confirms this to have been his design. Why did he not send the same messengers as he did to Ekron? How came he to send a company of soldiers, if he had not the same design against him as the king of Syria had against Elisha? chap. 2 Kings 6:13. The captains commanded him to come down, but in a haughty manner, because they thought he must surrender himself; and had he refused to go with them, would undoubtedly have compelled him by force: and Josephus positively asserts, that the captain threatened as much. If the king himself was so obdurately wicked, though his life was endangered by the fall, we may justly presume that they who were employed on this occasion were not much better; for they must have been either idolaters, or the worshippers of the true God. If they were idolaters, their sin must have received no shall aggravation from their engaging in this attempt; and they could not but know that Elijah did not deserve death for predicting as a prophet the consequences of their master's indisposition. If they worshipped the true God, it was a great crime in them to go against the prophet of that God in whom they believed, and attempt his life, contrary to the dictates of their own conscience. Yet were they either, they could not be excusable; and, supposing them to have been idolaters, we may conclude that they executed this commission with pleasure. And if they who went first upon this design were culpable, what daring sinners must they be who made the second attempt, though such signal vengeance had overtaken those who preceded them! That it was the will of God to destroy these men, may be inferred from the presence of the angel who guarded this prophet. This is still farther evident from the nature of the punishment inflicted upon them. Though Elijah had been ever so much enraged, he could not bring down the devouring flames against them. Nor, had he prayed for this interposition, would his prayers have been heard, if he had desired what was unbefitting the conduct of infinite wisdom. The prophet appealed to this event for the truth of his mission, 2 Kings 1:10; 2 Kings 1:12. If I be a man of God, &c. which seems to imply that they had styled him a man of God by way of derision; but to convince them of the reality of this claim, he assured them that God himself would vindicate his character by sending down fire from heaven. What he foretold happened, to the cost of those who called down this punishment upon themselves by persisting in their infidelity. Should it be asked, Why these men were singled out to suffer divine punishment, when the whole nation was plunged in the same idolatrous practices and immoralities? it is easy to reply, that these men suffered in the case before us because there was not the same reason why others should suffer, nor could the death of any others so well answer the ends of infinite wisdom. If this catastrophe was intended for the punishment of evildoers, who so fit to be made examples as those who were actually engaged in the wicked enterprize? It was done for the security of a righteous man, whose life was in almost inextricable danger. It would have been impossible for him to escape when beset by a whole company of soldiers; and if he surrendered, he lay at Ahaziah's mercy, who was his inveterate and implacable enemy. In this distress, God mercifully rescued him by destroying these wicked agents, and thus reserved him for future usefulness. This end was accomplished; for the third captain came with another view, and spake in a different manner, as appears from 2 Kings 1:13 which plainly implies their danger in going before, and that the king himself was so impressed and so softened by the destruction of the first and second company, that there was no ground for the prophet to fear. This punishment was intended to confirm Elijah's mission, and vindicate the honour of the only God. The fire coming from heaven upon Elijah's denouncing it, manifestly proved that Elijah was inspired by the Creator of all the earth; and as it recalled to their minds the contest that he lately had with the priests of Baal, wherein the descent of fire had been used as a test of the supreme power of the God of gods, this occurrence could not but operate upon their minds with double weight, and convince them of the wickedness of their enterprize; and since they were convinced by the former manifestation of the divine power, the destruction of these men by a second and a third descent of fire from heaven, was sufficient to arouse them out of this lethargy. As these men were the king's servants, their punishment might more sensibly convince him of his wickedness in seducing the people, and the people of their sin in following his example. Had as great a number of idolaters been destroyed in another place, it could not have had so good an effect; but their being struck dead in their attempt upon the prophet's life, was proper to convince both the king and his subjects that he was really commissioned by God, and that the punishments he had denounced against their idolatries would certainly be inflicted. These few, therefore, were not only taken away to preserve the prophet, but also to reclaim the people, and to prevent the ruin of the whole nation. When the general depravity of the kingdom is duly weighed, the number of those who perished will appear very small. If it should be asked, why this severity was twice inflicted, the reply is easy; because the prince was so wicked, and his servants so daring, as to make a second attempt. Hardened as they were, when the same punishment was inflicted a second time, they began to relent, as appears from the address of the third captain, 2 Kings 1:13 who speaks not in the imperious language of the two first, but in the style of a suppliant, who was convinced that Elijah was really a prophet of the true God. If we consider this judgment as an act of God, there is nothing in it unworthy of his perfections. That it was an instance of his power will not be contested, because it was what no man nor any superior being could inflict without his permission. His holiness and justice are conspicuously seen, because this catastrophe was intended as a punishment against enormous crimes, and the persons who suffered were engaged in a wicked attempt upon the life of his prophet. It could not be inconsistent with his goodness and clemency, because the death of these few was designed for the reformation of all the nation. His wisdom appears herein, inasmuch as by these means the prophet's life was preserved; and it was well adapted to the state of the kingdom, which called for some striking and alarming dispensation. 

Verse 15
2 Kings 1:15. And he arose, and went down with him unto the king— This is a great instance of Elijah's faith and obedience to God, in whom he trusted, that he would deliver him from the wrath of the king, and the malice of Jezebel. He had ordered, not long before, all the prophets of Baal to be slain; had sent a very unwelcome message to the king, and made a very terrible execution upon two of his captains and their companies: so that he had all the reason in the world to apprehend the utmost expressions of the king's displeasure; and yet, when God commands him, he makes no manner of hesitation, but goes boldly to Ahaziah, and confirms with his own mouth the unpleasant truth which he had declared to his messengers. 

Verse 17
2 Kings 1:17. And Jehoram reigned in his stead, in the second year of Jehoram the son of Jehoshaphat— His brother Jehoram reigned in his stead, because he had no son. To avoid confusion, the reader should take notice, that in the course of this history there is mention made of two Jehorams; one, the second son of Ahab, who succeeded Ahaziah, and wasking of Israel; the other, son and heir to Jehoshaphat, who reigned in Judah. By comparing chap. 2 Kings 3:1 and chap. 2 Kings 8:16 a great difference in the reading of the dates will appear. We should just remark, however, that it is commonly supposed, that Jehoshaphat declared his son Jehoram king while himself was alive, and reigned in conjunction with him for the space of seven years; a supposition which, if allowed, will in some degree clear up the difficulty. See Archbishop Usher's Annals, sub A.M. 3106. 

02 Chapter 2 
Verse 3
2 Kings 2:3. Knowest thou that the Lord will take away thy master from thy head to-day?— Houbigant renders this, the Lord will elevate thy master above thy head to-day, alluding to Elijah's being carried up into heaven. 

Verse 8
2 Kings 2:8. His mantle— In the two books of kings there is mention made five times of this mantle, and in every place it is called אדרת adret, which denotes a royal, as well as a prophetical mantle. As the high priesthood and supreme civil authority centered in the same person, mantles made of skins, furs, &c. which were worn at first in a religious view, came to be afterwards the insignia of civil authority. See Genesis 27:15 and compare Genesis 3:21. Leviticus 7:8. 

REFLECTIONS.—Elijah's bright sun is now about to set, or rather to rise brighter in another world of glory. 

1. God gives him notice of his intended removal, not in the ordinary course of nature, but by a change sudden and glorious, which, without the pangs of death, would prepare him for his abode in that world where flesh and blood cannot enter. Note; Though we may not expect Elijah's translation, yet, if like him, whilst on earth, we maintain our conversation in heaven, our passage thither will be as safe and sure through the grave, as if we were caught up thither in the whirlwind. 

2. Before he is removed, he goes to take his farewel of the school of the prophets at Beth-el, the hopes of the rising generation; and, to try Elisha's affection and adherence to him, proposes to him to stay at Gilgal; but he resolves never to forsake him. He knew the time was short that he could enjoy his company, and therefore desired to improve every moment which remained by his holy conversation, and receive at least his parting benediction. Note; (1.) The rising generation is the great concern of the departing prophets, and their last breath they would gladly employ in encouraging, by their experience and dying testimony, their younger brethren to follow those happy paths which lead to life and never-ending glory. (2.) We should make the most of the conversation of those men of God which now for a moment we enjoy; lest, when they are taken from us, we should have to lament not only their loss, but our own negligence in not profiting by them as we might have done. 

3. From Beth-el Elijah passes to Jericho on the same errand. In both places his intended translation is known. The sons of the prophets acquaint Elisha with it; he is no stranger to it, and bids them be silent; for now either his thoughts were too much engaged to enter on any discourse, or this mournful theme was grievous to him. Elijah there renews his request that he would stay; but nothing can divert him from his attendance. Note; A persevering attachment to the Prince of the prophets will be crowned at last. 

4. Onward they pass to Jordan, while fifty of the sons of the prophets stood afar off to wait the issue; and Elijah's mantle, like the rod of Moses, there opens them a passage through the waters. Note; (1.) It is very desirable to see the last of dying christians. (2.) Through the waters of death the redeemed will find a safe passage, while the wicked will be hurried down the stream, into the gulph of eternal perdition. 

Verse 9
2 Kings 2:9. Let a double portion of thy spirit be upon me— Elisha speaks to Elijah as a son to his father, from whom he requests that he would esteem him as a first-born son, to whom a double portion of goods was assigned. Nor does he ask a double quantity of that spirit which Elijah had, but only so much of that spirit, as a father leaves of his inheritance to his first-born son. This is the meaning of the expression, שׁנים פי pi shenayim, which is usually applied in the dividing of an inheritance. So Houbigant. Some, however, think, that as Elijah had no other successor, upon whom he was to bestow any prophetic gift, but Elisha, there can be no objection to our understanding the expression in the simple sense of a double portion of the prophetic spirit; since it is evident that he did many more miracles than Elijah, and even after his death exerted a divine power, in raising the dead man, ch. 2 Kings 13:21. Had he desired this double portion, indeed, out of a principle of vain-glory, there might then be something said against his request; but since he did it with a pure intent to become thereby more serviceable in his generation, we cannot perceive why he was to blame in requesting what our blessed Saviour granted to his apostles; viz. the power of working greater miracles than he himself performed. See Calmet and Le Clerc, and 2 Kings 2:15. 

Verse 11
2 Kings 2:11. A chariot of fire, &c.— We cannot presume to enter into any precise explanation of these words. We may suppose, that a bright and radiant cloud, which, as it ascended, might appear like a chariot and horses, raised Elijah from the earth, and, leaving this globe behind, wafted him into the seats of the blessed. See Genesis 5:24. The design of this assumption, as well as that of Enoch, seems to have been not only to give the world a sensible proof of another, and a better country, even a heavenly, but also to shew God's interposition for the sake of his servants, as well as to typify the future ascension of his son. See Calmet's Dissertation upon Enoch. Indeed, Elijah was, in various respects, a type both of Jesus Christ and of John the Baptist. I. The New Testament sufficiently points out the conformity between Elijah and John the Baptist: nay, John is even called by the name of this prophet: and Christ himself so calls him in the encomium which he passed upon John; Matthew 11:14. And if ye will receive it, this is the Elijah who was to come; who was promised, by the prophet Malachi, to appear before, and as the precursor of the Messiah. Behold, I will send you Elijah the prophet, before the coming of the great and illustrious day of the Lord. And accordingly, the angel told Zecharias, the father of the Baptist, that his son should go before the Messiah, in the spirit and power of Elijah, to turn the hearts of the fathers to the children, and the disobedient to the wisdom of the just, &c. So that Elijah was a type of John the Baptist, as to the spirit and power of his ministry; and so remarkably, that he is even called by his name. He was, as it were, another Elijah in spirit and ministry, though not in person; and thus we may account for his answer, when the priests and Levites sent to him; Art thou Elijah, &c. and he said, I am not. "I am not the prophet personally, as you expect him to appear, though I am come in his spirit and in his power, mystically, but not identically the same." There was some analogy between there two great personages also in their outward garb and deportment, the hairy raiment and leathern girdle; and also in their lonely and mortified lives in the wilderness; and their being persecuted by wicked princes, Elijah by Ahab and Jezebel, John by Herod and his wife Herodias. But chiefly was Elijah a type of John in his sanctity, courage, and undaunted zeal for reformation; and in the spirit and purpose of his ministry, to awaken a sinful generation, to bring many, both of the rising and declining age, to that real piety towards God, which is the surest band of mutual duty to each other; to bring many, who were before totally ignorant and regardless of duty, to the knowledge of God, which is the only wisdom. This Elijah eminently performed, when he caused the people to cry, The Lord he is God, the Lord he is God: this John also eminently performed, when numbers flocked to his baptism on the banks of Jordan, and he pointed but to the awakened penitents, the Lamb of God, who taketh away the sin of the world. II. But Elijah was more especially a type of JESUS CHRIST, not only with respect to his ascension into heaven, but also in reference to the miracles that he wrought; his invincible courage and zeal in the cause of God; and his commissioning successors to carry on the work of his ministry, after his departure from this world. Elijah fasted forty days and forty nights in mount Horeb, the place where God appeared to Moses, and gave the law to his people Israel, and where also Moses fasted the same length of time; who, with Elijah, was the only person of whom we read this extraordinary miracle, and who therein figured our Saviour Christ, the great prophet and lawgiver of his people, who fasted forty days and forty nights in the wilderness: and hence we read, that in our Saviour's transfiguration on the mount, these two distinguished persons appeared with him in glory; Moses the great giver, and Elijah the zealous restorer of that law which led to Christ, its end and perfection, and in whose honour their respective ministrations terminated. Elijah was entertained by a widow, whose son notwithstanding died, and he raised him to life again; so Christ was entertained by Martha and Mary, whose brother Lazarus nevertheless died, and was also raised by him from the dead. The spirit of Elijah relied upon Elisha. He cast his mantle upon him, which had such an influence, that he left all and followed him. Through the like miraculous influence of the spirit, Christ called his apostles, who left all, and followed him; and upon these his appointed successors he caused his spirit to rest, when, like Elijah, he ascended up before them into heaven, and a cloud received him out of their sight. See a fine encomium upon the prophet, Sirach 48:1, &c. 

Verse 12
2 Kings 2:12. My father, my father, the chariot of Israel, and the horsemen thereof!— He calls him his father, as being his master and instructor; and the expression, the chariot of Israel, and the horsemen thereof, most probably alludes to the chariot and horses which he had just then beheld, and seems to imply that Elijah, by his example, counsel, prayers, and power with God, did more for the defence and preservation of Israel, than all their chariots, and horses, and other warlike preparations. All good men, but especially men of extraordinary wisdom and piety, are the guard and defence of their country; they are better than an army. See Hosea 12:3. 

Verse 16
2 Kings 2:16. The Spirit of the Lord hath taken him up— From some expressions in Scripture it seems as if the Spirit of the Lord frequently used to carry the prophets through the air, and with great swiftness remove them to distant places. Obadiah speaks of it as a common thing, 1 Kings 18:12. And in the New Testament we are told of Philip, that when they were come out of the water, the Spirit of the Lord caught him away, that the eunuch saw him no more:—And Philip was found at Atzotus; Acts 8:39-40. 

REFLECTIONS.—Elijah is gone, but Elisha remains. When God removes one light from his church, he can raise up another to supply his place. 

1. Elisha with delight gathers up the mantle which fell from his departed father: he loved it since the day it was first cast over him, and not only for his sake preserved it, but, as the earnest of his petition being granted, received it with deepest thankfulness, and wore it as successor in office to the great prophet who had left it behind him. Note; (1.) Those tokens given us by our departed friends, which stir us up to imitate their virtues, are truly valuable. (2.) They who wear the livery of a prophet should read in their very clothes the obligations lying on them to discharge with diligence their weighty office. 

2. Clothed now with Elijah's spirit, as well as with his mantle, he returns to the waters of Jordan, and there, in faith invoking the Lord God of Elijah, smites the waters, and they divide. Where is he? he cries; אפּאּהוא Aph-hu follows in the original. Here he is, even he, as immediately answering to the call. Note; (1.) Even while the prayer of faith is uttering, God will answer. (2.) They who walk in Elijah's spirit will find with them the presence and power of Elijah's God. 

3. The sons of the prophets, who beheld the miracle, received with deep respect the returning prophet, as Elijah's appointed successor. Note; It is not material whence a man came, or what has been his education; if God endues him with eminent gifts, and eminent graces, even the sons of prophets need think it no dishonour to bow before him. 

Verse 21
2 Kings 2:21. And he—cast the salt in there, and said, &c.— The manner in which Elisha sweetened this fountain, and made the soil fruitful by casting salt into the water, was in order to make the miracle more conspicuous; for salt is a thing which of all others makes water less drinkable, and ground more barren. There is a fountain at this very day towards the west of Jericho, which rises about three quarters of a league above the town in the way to Jerusalem, and yielding a great deal of water very excellent in its kind, runs along and fructifies the plain. See Josephus Bell. Jud. book 5: cap. 4 and Exodus 23:25. 

Verse 23-24
2 Kings 2:23-24. There came forth little children, &c.— Young lads. In order to rescue the character of the prophet from the objections of infidels on account of the catastrophe of these children, we may observe, that it appears from other passages of Scripture, (as Genesis 43:8. 1 Kings 3:7; 1 Kings 3:28.) that the persons termed little children, were grown to the age of maturity, and consequently were capable of being concerned in any riotous proceedings. Nay, their coming out of the city implied as much. They came out of Beth-el, the chief seat of idolatry; they had strongly imbibed the prejudices of their parents, and were old enough to distinguish between idolatry and the worship of the true God. They probably had heard that Elijah was taken up into heaven. The prophets of the true God, who resided in this place, were apprised of this event before it happened; and it could not but be supposed, that an event of so astonishing a kind would become the chief topic of their conversation. The manner in which Elisha had repassed the river was undoubtedly spread abroad during his abode at Jericho, and his mission as a prophet was confirmed beyond dispute. They knew him to be a prophet of Jehovah, and derided him on account of his office; nay, they made a jest of the ascension of Elijah, a strong reprover of their idolatries; and in making a jest of that remarkable event, they shut their eyes against a miracle which seems to have been wrought partly to reclaim them. The words, Go up, thou bald head; go up, thou bald head, plainly refer to the ascension of Elijah; and if our translators had made use of the word ascend, instead of the words go up, this allusion would have appeared plainer and stronger. What still aggravates their guilt is, that they did not meet with the prophet by accident, but went out with a design to insult him; this is evident from the very context. They likewise went in a body, which shewed that their motive was malice, and their going not casual. Hence it seems probable, that they went out not only to deride the prophet, but likewise to prevent his entering into the city. They feared that he would be as zealous against their idolatries as Elijah had been; and by this insult they intended to free themselves from his remonstrances. Though the prophet could not but be displeased with the insult, yet no part of the narrative will countenance us in supposing that the curse he denounced against them was owing to the peevishness of his temper, or the ebullition of his anger. Though his rage had been ever so turbulent, it would not have supplied him with power to command these savage creatures to leave the woods at an instant, and to come to a place which they did not frequent, as a public road must be supposed to be, in order to destroy these insolent youths. As his curse would have no effect had it proceeded from a peevish temper, we have no just cause from his cursing them to suspect, that he was agitated by any furious or malicious passion. The word curse has in Scripture three different acceptations. It signifies to inflict a curse; and in this sense God is said to have cursed the ground after the fall. It signifies to wish a curse; and in this sense Shimei is said to have cursed David. Lastly, it signifies to pronounce or foretel a curse or punishment; and in this sense Elisha is said to have cursed the children. The historian expressly asserts, that he cursed them in the name of the Lord. To speak in the name of the Lord, is to deliver what he commands; to prophesy in the name of the Lord, is to foretel what he reveals; and to curse in the name of the Lord, is to declare a curse which he is determined to inflict, and has authorized the prophet to denounce: so that in cursing these supposed children, Elisha acted as a minister of the supreme ruler of the world; and, by his order, foretold the punishment that was about to be inflicted upon these idolaters. His pronouncing this curse was not the cause of their catastrophe; but the certainty of their catastrophe, and the command of God, were the causes of his pronouncing this curse. On the whole, it appears, that the persons who mocked Elisha were not infants, but arrived at years of maturity: it appears, that they did not insult him by chance, but by design; that they went out in great crowds on purpose; that they mocked him because he was the prophet of the true God, from whom they had apostatized; and that he did not wish their untimely end from a principle of revenge, but only predicted it as a prophet. The punishment itself will appear just, if we consider the time, place, persons, and likewise how well it was adapted to convince the people of the heinousness of idolatry, and to recover them to that purity of worship which their law was peculiarly intended to preserve. Dr. Gregory Sharpe, in his Second Argument in Defence of Christianity, has very satisfactorily vindicated the conduct of Elisha. He observes, that if we inquire into the character of Elisha, we shall always find him good, merciful, and compassionate. He who restored life to the son of the good Shunammite, and so often saved the lives of others, would not have slain in anger with his curses little children. Indeed, if the curse pronounced by Elisha had not proceeded from the Lord, if it had been the effect of anger in the prophet only, and not the just denunciation of the prophet upon obstinate incorrigible idolaters, so signal an event in the destruction of the youth of Bethel, would not so soon have followed it. See more in the work above referred to, and Waterland's Script. Vind. part 2: p. 120. 

REFLECTIONS.—Elisha, being returned in the spirit of Elijah, multiplied miracles to confirm his divine mission. 

1. At the request of the men of Jericho, he heals their waters, casts in the salt at the fountain-head, and in the name of the Lord commands the cure, which is instant as his word. Note; (1.) Opportunity must not be lost; whilst we have a prophet among us, let us employ him. (2.) Few people think how ill they could spare the most common necessaries: we could much better want every other liquor, than be without wholesome water. (3.) Nothing but the salt of divine grace can sweeten the bitterness or heal the barrenness of the corrupted heart. (4.) It is every prophet's labour to cast in this salt, and that not merely into the streams, for present reformation, but into the spring, in order to abiding conversion. (5.) Though the prophet speaks, it is God alone that works. (6.) They who have tasted of God's healing grace, will make it manifest in the fruitfulness of their lives. 

2. Another miracle of a different kind marked his return to Carmel. As he passed through Beth-el, where another school of prophets lay, a company of young persons mocked him. The idol calf had there the general sway, and they hated those who were zealous to rebuke their sins. They cried in derision, Go up, follow your master, and let us be rid of you both; and because his head was bald, they derided the defect. With a look of indignation, he turned upon them, not in anger for the personal affront, but in holy displeasure at their contempt and dishonour of God, and, by a divine impulse from him, denounced upon them the curse that they had provoked; the executioners of which are near; two bears, rushing from a neighboring wood, tore to pieces forty-two of these insolent mockers, and changed their shouts into dying groans. Note; (1.) It is no new thing for prophets to be abused, even in the streets, and for children, taught by their ungodly parents, to point at and hoot them. (2.) It is a high reflection upon God, to reproach any man with his natural defects or infirmities. (3.) Wicked children should read and tremble at this judgment. 

3. Having visited Carmel, Elijah's late residence, and where might be another school of prophets, he went to Samaria, the metropolis, to testify against their idolatry, where it was most confirmed under the royal sanction. Note; When iniquity most reigns, and the largest field is open to labour for God, there is the zealous prophet's call. 

03 Chapter 3 
Verse 2
2 Kings 3:2. He put away the image of Baal, &c.— It is a little strange, that his mother Jezebel, who brought this worship with her from the Sidonians, should suffer him to remove the image of her favourite god. See 1 Kings 16:31. But perhaps she might be a little daunted by the many disasters which had befallen her family, and was content with the privilege of having her idolatrous worship in private; nor is it unlikely, that Jehoshaphat might refuse to assist him in his wars against the king of Moab, unless he would consent to renounce his idolatry. See what we have said on 1 Kings 12:28 respecting the sins of Jeroboam, 2 Kings 3:3. 

Verse 4
2 Kings 3:4. An hundred thousand lambs, &c.— Though this is a very large number, we are to consider that these countries abounded with sheep, insomuch that Solomon offered a hundred and twenty thousand at the dedication of the temple, 2 Chronicles 7:5 and the Reubenites drove from the Hagarites two hundred and fifty thousand, 1 Chronicles 5:21 for, as Bochart observes, their sheep frequently brought forth two at a time, and sometimes twice a year; and he remarks further, that in ancient times, when the people's riches consisted in cattle, this was the only way of paying tribute. See Plin. Nat. Hist. lib. 18: cap. 3. Hence Ludolph is of opinion, that this great number of cattle was not a tribute which the Moabites were obliged to pay to the Israelites every year, but upon some special occasion only; as for instance, upon the accession of a new king, or the like. See Lud. Ethiopic. Hist. lib. 2: cap. 3 and Scheuchzer on the place. 

Verse 11
2 Kings 3:11. Which poured water on the hands of Elijah— This is a fine eastern expression, signifying to serve or minister to. Houbigant renders it, who gave water to the hands of Elijah. 

Verse 15
2 Kings 3:15. Bring me a minstrel— See on 1 Samuel 10:5; 1 Samuel 16:14 and Joh. Mulleri, Eliseus, ad Musices sonum Propheta. 

Verse 17
2 Kings 3:17. Ye shall not see wind, &c.— See the note on 1 Kings 18:45. It is very common in the eastern countries, and particularly in the deserts of Arabia, to be in want of water, which is so scarce there, that travellers, and the beasts they carry with them, often perish with thirst. Their last resource for preserving their lives is, to cut open their camels, and get from their stomachs what water they contain. We cannot say whether these kings, from a want of precaution, had neglected to provide sufficiently for themselves and their army, or whether they remained upon the road longer than they had foreseen. From the text it is plain, that they wanted water, and that the army found itself so urged by thirst that both men and beasts were in danger of their lives. In this calamity the kings had recourse to Elisha; as in cases of emergency, we see men have recourse to the prayers of wise and pious persons, to whom they paid little regard at another time, but who, in the days of calamity, are resorted to by whole cities and nations. The prophet arrives; he reproves Jehoram for his impiety, and then foretels things superior to reason and the powers of nature, insomuch that the impious acknowledged and adored the assisting hand of the Almighty. He commands what is to be done, in order that so miraculous a succour may be of use to those who were thus pressed by necessity, and that it might not slip them too speedily. Thus saith the Lord, make this valley full of ditches, &c. These circumstances deserve attention, and furnish certain proofs of the miracle: after a long drought it commonly happens, especially in hot climates, that the rains are accompanied or preceded by winds, which collect together clouds, and break against each other the little bubbles of water which float in the air. See 1 Kings 18:41. Without rain, rivers never overflow. But here, without rain, without wind, there came water by the way of Edom, and the country was filled with water. It issued somewhere, by the order of God, from the bowels of the earth, and flowed into the camp of the allied princes. Who but God could, at a given period, have produced so marvellous an effect? 

Verse 19
2 Kings 3:19. And mar every good piece of land with stones— Commentators seem to have been at no pains to account for this part of the punishment of the king of Moab's rebellion; though it does not appear very easy to conceive how the thing was to be done to any purpose; and, indeed, without giving as much trouble, or more, to Israel to gather these stones, and carry them on the lands of the Moabites, as to the latter to gather them up again, and carry them off. I would therefore propose it to the learned to consider, whether we may not understand the passage of Israel's doing that nationally, and as victors, which was done by private persons very frequently in these countries in ancient times, by way of revenge, and which is mentioned in some of the old Roman laws. Egmont and Hayman, who speak of the contentions and vindictive temper of the Arabs, tell us, they were ignorant however, "whether that people still retained the method of revenge formerly common among them, and which is called σκοπελισμος, mentioned in lib. ff. Digest. de extraord. Criminib. which contains the following account: 'In the province of Arabia there is a crime called σκοπελισμος, or fixing of stones; it being a frequent practice among them, to place stones in the grounds of those with whom they were at a variance, as a warning, that any person who dared to till that field should infallibly be slain by the contrivance of those who placed the stones there.' This malicious practice," they add, "is thought to have had its origin in Arabia Petraea." See their Travels through part of Europe, &c. vol. 2: p. 156. If the Israelites as victors, who could prescribe what laws they thought proper to the conquered, placed such stones in the best grounds of the Moabites, as interdicting them from tillage, on pain of their owners being destroyed, they without much trouble effectually marred such fields, as long as their power over Moab lasted, which had before this continued some time, and by the suppression of this rebellion might be supposed to continue long. As it was an ancient practice in these countries, might it not be supposed to be as ancient as the times of Elisha, and that he referred to it? Observations, p. 443. 

REFLECTIONS.—War being resolved, Jehoram musters his forces, and, to strengthen himself the more, 

1. Solicits and obtains the assistance of Jehoshaphat. At a council held, Jehoshaphat advises to fall upon the Moabites, not by the nearest way over Jordan, but through the wilderness of Edom, in order to surprise them. 

2. The advice was followed, but it had nearly proved fatal to their army; and no wonder, when they had not consulted God about their way. The want of water parched them with thirst; and Jehoram, with murmurs against Providence, is ready to despair through fear of being attacked by the king of Moab in this dispirited and weakened situation. Note; (1.) If we keep company with sinners, we shall be in danger of smarting under their rod. (2.) They who will not consult God to direct their way, will yet quarrel at his providence, when involved in difficulties, into which their own imprudence has brought them. 

3. Jehoshaphat now reflects on his error, and, to amend it before it be too late, inquires after a prophet. In a camp he was little to be expected; but so God ordered it, who foresaw these difficulties, that Elisha should attend the army; and though the kings knew not of him, a godly Israelite of their servants had been favoured with his company, and could give them information concerning him. Hereupon, the kings immediately wait on him in his tent, to state their deplorable case, and to beg his prayers and direction. Note; (1.) Afflictions drive those to God, who in their prosperity neglected him. (2.) God's mercy towards us is not only beyond our desert, but often foreruns our desires. 

4. Elisha, with just indignation at Jehoram's idolatry, sends him to his father's prophets for direction: but these Jehoram knew were unable to help; therefore he humbles himself, and begs him, for the sake at least of the kings his confederates, to intercede for them. Hereunto Elisha consents; yet, testifying his high displeasure against him, and declaring, that but for Jehoshaphat's sake he would not deign to look upon or answer him. A minstrel is called for to soothe his ruffled spirit, provoked with Jehoram's presence, and to prepare his mind for prophetic inspiration; and when with sounds of heavenly melody the sweet musician sung, straight his enraptured spirit felt the present Deity. He bids them dig trenches, and without wind or rain God should fill them with water, and their lives be not only thus preserved, but victory succeed, and Moab be made desolate by them. Note; (1.) The greatest are not too high for rebuke. (2.) The wicked fare the better for their connections with God's people. (3.) God will not leave his people in distress, when they cry to him, though their own follies have brought them into it. (4.) When God gives, he gives like himself, more than we dare ask or think. 

Verse 27
2 Kings 3:27. Took his eldest son—and offered him for a burnt-offering upon the wall.— Not only the holy Scriptures, but several heathen writers, assure us, that in cases of great extremity it was customary among various people to sacrifice to their gods whatever was most dear to them. Caesar in his war with the Gauls tells us, that when they were afflicted with grievous diseases, or in time of war or great danger, they either offered men for sacrifices, or vowed that they would offer them; because they imagined that their gods could never be appeased unless one man's life was given for another's. In conformity with this horrid custom, and to appease no doubt, as he thought, the anger of his idol Chemosh, the king of Moab made this costly sacrifice of his eldest son; a deed which, it is plain from the text, was held in the greatest abhorrence by the Israelites. 

REFLECTIONS.—The event answers the prediction. 

1. The water came in a torrent by the way of Edom, at the time of the morning sacrifice. Probably then Elisha prayed openly, with his face towards the temple, that they might be assured whence this relief was sent. Note; (1.) Every mercy that we receive is owing to the efficacy of the blood of the Lamb which was slain. (2.) Every prayer must proceed on that foundation. 

2. The Moabites, beholding the water as the morning-sun arose, and persuaded that there could be no water there, presently conclude that the confederates had quarrelled, and this was the blood of the slain: therefore they march as to certain victory, every man who was able to bear arms having been summoned to oppose the invasion. But how terrible their disappointment, when, tumultuously rushing on the spoil, the confederate army fell upon them with dreadful slaughter, routed them, wasted their country, ruined their cities, and left only the metropolis standing, which was soon besieged, and the breaches ready to be stormed. Note; (1.) Whom God will destroy, he often previously infatuates. (2.) Rebellion must not hope to prosper. 

3. In this extremity, the king of Moab attempts, with a select band, to break through the quarters of Edom where he expected least resistance, but is repulsed. When rendered desperate by his danger, he seeks by the inhuman and most precious sacrifice of his eldest son, as his last effort, to appease his idol god Chemosh; or, by such a shocking scene on the walls, he thought to move the compassion of the besiegers; or, perhaps, to intimate his determined resolution to die with all his family, rather than yield. The seeing their king reduced to such distress, roused the indignation of the remainder of the Moabites; and when the Israelites saw them thus made resolute by despair, they raised the siege and retired. Note; (1.) Despair sometimes does more than the most determined courage. (2.) Let us bless God for deliverance from idolatry. Our God delights not in the blood of the slain, but the living sacrifices of the heart devoted to his will. 

04 Chapter 4 
Verse 1
2 Kings 4:1. The creditor is come to take unto him my two sons— The Jewish law looked upon children as the proper goods of their parents, who had power to sell them for seven years, as their creditors had to compel them to do it, in order to pay their debts. From the Jews this custom was adopted by the Athenians, and from them by the Romans: the Romans, indeed, had the most absolute controul over their children. By the decree of Romulus they could imprison, beat, kill, or sell them for slaves: Numa Pompilius first moderated this severity; and the emperor Dioclesian made a law that no free person should be sold on account of debt. The ancient Athenians had the like jurisdiction over their children; but Solon reformed this cruel custom. 

REFLECTIONS.—Elisha, wherever he goes, is found dispensing blessings around him. 

1. A poor widow makes application to him in her distress: her husband, a prophet whom Elisha knew, a man who feared God, had died in debt, not contracted by his own extravagances, but by unforeseen losses; or he was ruined under the persecution of Jezebel. His cruel creditors now were urgent upon her, and her sons are ready to be seized for bondmen, through her inability to answer their demands, Note; (1.) Unforeseen providences may ruin an honest man, and leave him under debts that he cannot pay; but he who contracts them without a probability of repaying, or by extravagance outlives his income, is as dishonest as he who robs or steals. (2.) When a good man is under providential afflictions, he may humbly expect as providential relief. 

2. Elisha, though silver and gold he had not, yet puts her in a method to pay her debts, and maintain her family. He inquires what she has left; and when he finds that she has neither money nor goods of value, but one pot of oil only, that shall be a fountain of relief. He bids her borrow of her neighbours empty vessels, and, to avoid interruption from her creditors, or not to boast of the miracle, shut her door, and, with her son's assistance, fill every vessel; for the oil should not fail. Without hesitation she complies with the prophet's injunctions, and the inexhausted stream continued flowing till there were no more vessels remaining. Note; (1.) An honest heart will part with the last utensil, rather than not repay a just debt. (2.) When we are desiring, in faith on the word of promise, to be found in the way of duty, God will take care that we shall not want. (3.) Divine grace, like this fountain of oil, ceases not to flow; till the faithful soul is filled with all the fulness of God. 

3. The widow having with joy acquainted the prophet with the success, he directs her to sell this precious store, first satisfy her creditors, and then live on the residue. Note. (1.) Before we pretend to enjoy what Providence bestows, let every just debt be paid; for, with what comfort can we eat the bread of injustice? (2.) Let the poor, the widow, and the fatherless, cast their care on God; for he has promised to care for them. (3.) A little, with God's blessing, will bring greater contentment, than the affluence of extravagance, and the wages of injustice? 

Verse 10
2 Kings 4:10. Let us make a little chamber—on the wall, &c.— See the note on Judges 3:20. The little chamber here spoken of, to which Elisha retired at his leisure, without breaking in upon the private affairs of the family, or being in his turn interrupted by them in his devotions, seems to have been of the like nature and contrivance with the oleahs, or back-houses, mentioned in that note. 

Verse 13
2 Kings 4:13. I dwell among mine own people— The phrase shews us the moderation of this woman, who was removed from all intercourse with courts, and from all ambition to be concerned with them. 

REFLECTIONS.—Elisha, in his travels from Carmel to Samaria, often passed through Shunem; and we are told, 

1. How kindly he was entertained by a good woman there. As God had blessed her with affluence, her hospitable doors were open to God's prophets; and though Elisha modestly declined going thither, and took up with humbler accommodations, she sought him out; begged as a favour that he would ever take her house in his way; and, to engage him to be more than a passing guest, so profitable had she found his short visits, she solicits her husband to build him a little chamber on the wall, probably of their garden, near their house, the expence of which would be trivial, a prophet's chamber needing no elegance, said to appropriate this wholly for him; which being retired from noise, would engage him to spend more time with them; and to this her husband gladly consented. Note; (1.) Modest worth deserves entreaty. (2.) That house is highly honoured which entertains a man of God. (3.) A good wife will do nothing of importance without consulting her husband, and a good husband will never give her cause to regret her dutiful obedience, by his delight to gratify her in every reasonable desire. 

2. Elisha, in gratitude for so hospitable an entertainment, is willing to make this good woman a grateful return. He sends Gehazi, with professions of his sense of her kindness, to call her to him, that he might inquire what service would be agreeable to her, as he had interest in the court and camp, and would obtain for her husband preferment in either. She readily obeys the prophet's call, but professes her contentment in their present situation, and wants nothing more of worldly advantage than they enjoyed. Elisha, at a loss what to do for her, inquires of his servant, who might be more conversant with the family, and know more of their affairs; who suggests, that a son would be the most acceptable blessing, she being childless, and her husband old. Elisha, having called her back to his chamber-door, where she respectfully waited the prophet's pleasure, assures her of what she can scarcely believe; (and fears he only jested,) that she shall have a son; but the event verifies the prediction. Note; (1.) A grateful heart will not only acknowledge the kindness shewn, but seize the first occasion to return it. (2.) They who have sufficiency and content at home, may well prefer their lot; courts and palaces are seldom so blest. (3.) They who imitate this Shunammite's piety, if here they receive not their reward, may shortly expect a portion better than that of sons or of daughters. 

Verse 23
2 Kings 4:23. It is neither new moon nor sabbath— No stated public day, upon which the prophets used to preach and instruct the people, and on which, consequently, they were always to be found by such as wanted their advice or assistance. 

Verse 24
2 Kings 4:24. Drive, and go forward— The appearance of travellers in the Holy Land, differs a good deal from that of those who journey among us. To see a person mounted, and attended by a servant on foot, would seem odd to us; and it would be much more so to see that servant driving the beast before him, or goading it along;—yet these are eastern modes. So Dr. Pococke, in his account of Egypt, tells us, that the man (by which possibly he means the husband) always leads the lady's ass there; and if she has a servant he goes on one side; but the ass-driver follows the man, goads on the beast, and when he is to turn directs his head with a pole. The Shunammite, when she went to the prophet, did not desire so much attendance, but only requested her husband to send her an ass and its driver, to whom she gave the order here mentioned. From the eastern manner of the women's riding on asses, it appears that the word נהג nehag here is rightly translated, drive, rather than lead; and this account of Dr. Pococke's will also explain why she did not desire two asses, one for herself, and the other for the servant who attended her. Solomon might refer to the same, when in Ecclesiastes 10:7 he says," I have seen servants upon horses, and princes walking as servants upon the earth." The reader will judge for himself. See Observations, p. 215. 

Verse 34
2 Kings 4:34. Lay upon the child, &c.— See what we have said on 1 Kings 17:21. 

REFLECTIONS.—How precarious is every sublunary blessing! how little dependance to be placed upon the comforts of a perishing world! We see, 

1. This darling boy, seized in the harvest-field with his father, complains, My head, my head; and is sent home to the fond mother's bosom, and there death closes his eyes. Note; We had need stand prepared for sudden strokes; death often seizes at short warning. 

2. With silent submission she took the dear corpse, and, going to the prophet's chamber, laid it on his bed, that the death might not be known, and where it would lie unmolested, till her return: then she hastes to her husband, and begs leave to go to the man of God. He wonders at her journey, as it was not one of the stated seasons when she used to join in worship with him. She said, Well, let me go, or be easy till I return; and, having his consent, she hastes to Carmel. At a distance observing her, the prophet sends to inquire the reason of her coming at this unusual season, and whether all at home were well? She answers well; her faith speaks the language of resignation. Then drawing near, she falls at his feet, whilst bitter anguish stops for a while her utterance. Gehazi is assiduous to raise her up, but the prophet restrains him: he saw some heavy grief oppressed her, though the Lord had not revealed to him the cause. At last, her interrupted words began to flow, and in her questions he perceived the cause of her distress. Note; (1.) In every affliction, the consideration from whose hand it comes, should silence all complaint. (2.) All is well, when, however distressing the providence, we are enabled to submit to, and improve under the visitation. (3.) If he who gives, takes away, we are to be thankful for the length of the loan, and not to murmur that God resumes his gift. (4.) The joys of earth ebb and flow; and when we think the cup of happiness at our lips, disappointment robs us of the draught; but we have a more abiding portion, which, once secured, will never deceive us. 

3. Elisha was as ready to help as she to ask, and instantly dispatches Gehazi with his staff to lay on the child's face, while he should pray that God would restore him to life; but the Shunammite, earnest that himself would go, will not quit him; and he consents at her importunity, and follows his servant. Gehazi meets them on the road, having to no effect executed his commands; and Elisha himself enters the chamber, shuts the door, and, with earnest cries to God, begs that the spirit of the child may return; then after waiting a while, with significant gestures, in faith of the returning vital breath and heat, the flesh began to wax warm, the channels of life to be again opened, and, after sneezing seven times, the child looked up, and with delight he restored him to the tender mother, overwhelmed with gratitude and joy. Note; (1.) The word of God in the mouth of his servants, like the prophet's staff, is ineffectual to quicken the dead in sins, unless accompanied with the life-giving spirit. (2.) In the restoration of the spiritually dead, though the vital principle is infused at once, yet the exercise of the vital functions is gradually recovered. (3.) They who are sent to awake the dead, have need to be men of prayer and patience. (4.) If a dead son restored to life be such a joy to a mother's heart, how much greater comfort ought it to minister, to see the bands of spiritual death loosed from our children? 

Verse 39
2 Kings 4:39. Found a wild vine, and gathered thereof wild gourds, &c.— See Hiller. Hieroph. part 2: p. 220. This is generally supposed to have been the coloquintida plant, which is so very bitter that some have called it "the gall of the whole earth:" it purges excessively, and is a sort of poison, if not qualified and taken in a moderate quantity. See Scheuchzer, who has given a print of the plant. The writer of the Observations remarks, that the common pottage of the Arabs is made by cutting their meat into little pieces, and boiling them with rice, flour, and parsley, all of which is afterwards poured into a proper vessel; and this in their language is called chorba. See Judges 6:19. Parsley is used in this chorba, and a great many other herbs in their cookery. These are not always gathered out of gardens, even by those who live in a more settled way than the Arabs; for Dr. Russell, after giving a long account of the garden-stuff at Aleppo, tells us, that, besides those from culture, the fields afford bugloss, mallow, and asparagus, which they use as pot-herbs, besides some others which they use in sallads. This is the more extraordinary as they have such numbers of gardens about Aleppo, and will take off all wonder from the present relation of one's going into the field to gather herbs to put into the pottage of the sons of the prophets, at a time when indeed Ahab, and doubtless others, had gardens of herbs (see 1 Kings 21:2.); but it is not to be supposed that every thing was so brought under culture, as in later times. The Mishnah, a book referring to a much later period, speaks of gathering herbs in the field to sell in the market: Titulo Shebiith. See Observations, p. 180. 

Verse 42
2 Kings 4:42. And full ears of corn in the husk thereof— And also new corn in his scrip or bag. Houbigant. 

REFLECTIONS.—Elisha's happy employment was in the prophetic schools, to instruct and encourage by his advice and experience those who might succeed him in the rising generation. Thus we find him employed at Gilgal; and by his miracles relieving their bodies while he fed their souls. 

1. He commands his servant to provide a repast for his disciples, after his instructions. They had learned temperance in his school. The unskilful servant, employed to gather herbs in the fields, found a wild vine, and shred a quantity of the gourds into the pottage. The taste quickly discovered the noxious quality of the provision, and, suspecting poison, they cried out to Elisha. He calls for a handful of meal, and casts it into the pot; the miraculous effect of which healed this bitter broth, as the salt the waters of Jericho. Note; (1.) They who preach mortification to others, must shew themselves examples of the self-denial they recommend. (2.) The delicacies of the luxurious, and the bowl of the intemperate, are more dangerous than the prophet's mess; the one only threatened temporal death, the other brings eternal destruction. 

2. Elisha, who had before prevented the poisonous food from hurting, now makes a few loaves suffice for a full repast. As Israel was cut off from the temple, the few faithful made the prophets God's receivers, and employed their tithes for the support of these schools of piety. A good man of Baal-shalisha sent his first-fruits, of some ears of barley, and twenty loaves, to Elisha; poor fare indeed, but acceptable to the sons of the prophets. These he commands to be set before the people. His servant objects to the possibility of feeding a hundred men with such scanty provision; but Elisha bids him obey, and God will make it, as the event proved, enough and to spare. Note; (1.) A good man will not eat his morsel alone, but break his bread to the hungry. (2.) When God gives his blessing, a little will go far. 

05 Chapter 5 

Verse 5
2 Kings 5:5. He—took with him ten talents of silver, &c.— See on 1 Kings 14:3 concerning the presents of eatables; besides which, in other cases the presents that anciently were, and of late have been, wont to be made to personages eminent for study and piety, consisted of large sums of money or vestments. Thus we find here, that the present which a Syrian nobleman would have made to an Israelitish prophet, with whom he did not expect to stay any time, or indeed to enter his house, (see 2 Kings 5:11.) consisted of ten talents of silver, six thousand pieces of gold, and ten changes of raiment. It is needless to mention the pecuniary gratifications which have been given to men of learning in the east in later times; but as to vestments, D'Herbelot tells us, that Bokhteri, an illustrious poet of Cufah in the ninth century, had so many presents made him in the course of his life, that at his death he was found possessed of a hundred complete suits of clothes, two hundred shirts, and five hundred turbans. An indisputable proof of the frequency with which presents of this kind are made in the Levant to men of study; and at the same time a fine illustration of Job's description of the treasures of the east in his days, as consisting of raiment as well as silver. Job 27:16-17. Observations, p. 238. 

Verse 6
2 Kings 5:6. That thou mayest recover him of his leprosy— Or, "That by thy command the prophet who is with thee may cleanse him." See 2 Kings 5:3. Kings are often said to do those things which they command to be done; in which view, there is no ambiguity in the letter of the king of Syria. But the king of Israel thought himself mocked by it. The king's expression in the next verse, Am I a God, &c.? refers to what we have had occasion to remark in the notes upon Leviticus, that the leprosy was always esteemed a disease immediately inflicted by God, and only to be cured by him. 

REFLECTIONS.—Elisha's greatness continues still the subject of the history. It is a pleasing episode, and a relief from the uniform tenor of evil which was in Israel and her kings. 

1. Naaman, by means of a captive girl, hears of the prophet's miracles. He was a great general, successful in war, a high favourite with his master, but a leper. The captive girl, though a child when taken, remembered the great prophet in Samaria, and, as a good servant, tells her mistress of him, and wishes her master could see him: he could do more for him than all the physicians of Damascus. Note; (1.) A little child, if taught the knowledge of Jesus, the great prophet, may be a successful preacher; and by the mouths of babes and sucklings God can perfect his praise. (2.) Every good servant must seek the welfare of the family he is in. (3.) Greatness is no protection from the sorest calamities incident to human life. Disease and death find as easy access to the palace as the cottage. (4.) Say all you can of a man's worldly felicity, success, or honour, one but spoils the whole. If he have the uncured leprosy of sin upon him, all besides is but splendid misery. 

2. Naaman is eager to improve the hint, though given by so mean a person, and instantly prepares to wait on this great prophet, having mentioned the matter to the king of Syria, and received a strong recommendation to Jehoram, presuming that his authority with the prophet would facilitate the application and cure. With a great retinue, and loaded with suitable presents for the occasion, he hastens on his journey, and, being arrived at Samaria, delivers the letter to the king of Israel. Note; How willing are men to try every expedient, and grudge no expence or trouble, to obtain a cure of their bodily diseases! Who shews such eagerness to bring their diseased souls to the great physician, though the cure there is infallible, and also without money, and without price? 

3. Jehoram no sooner read the letter, than he rent his clothes, whether shocked at the blasphemy that he supposed it contained, enjoining him the cure of a leper, which was God's work alone, or terrified with the apprehension that this was done with a design to quarrel with him, in order to invade his country. He had so little concern with God's prophets himself, that he had no idea of a Syrian's coming so far to court their assistance. Note; They who are conscious of their own ill deserts, are ready to terrify themselves at every shadow, and put the worst constructions on what has not the least ill design. 

4. Elisha heard the king's distress, and the cause of it; and, though he had just reason to complain of being neglected, yet when the glory of Israel's God is concerned, unsought he proffers his service, and will do for this Syrian what Israel's king cannot, that he may know there is a prophet in Israel. Note; Though wicked men have forfeited every mercy, yet God for his own glory will sometimes help them beyond all that they have reason to expect. 

Verse 9
2 Kings 5:9. And stood at the door of the house of Elisha— Elisha's not appearing to receive the Syrian general, is ascribed by some to the retired course of life which the prophets led; but then, why did he see him and enter into conversation with him, when he returned from his cure? We should rather think that it was not unbecoming the prophet upon this occasion to take some state upon him, and to support the character and dignity of a prophet of the most high God; especially since this might be a means to raise the honour of his religion and ministry, and to give Naaman a more just idea of his miraculous cure, when he found that it was neither by the prayer nor presence of the prophet, but by the divine power and goodness, that it was effected. In conformity to the law, which requires that lepers, in order to their cleansing, should be sprinkled seven times, Leviticus 14:7; Leviticus 14:57 the prophet ordered Naaman to dip himself as often in Jordan, 2 Kings 5:10. But Jordan, as the Syrian rightly argued, had no more virtue in it than other rivers; nor could cold water of any kind be a proper means of curing this distemper; nay, rather it was contrary to the disease. But the prophet's design in it was, doubtless, to render the miracle more conspicuous, and fully to convince Naaman of the divinity of the God of Israel. 

REFLECTIONS.—We have here, 

1. Naaman, in all his pomp and splendor, an humble suitor at the prophet's door: and he receives an answer plain and satisfactory, which required only his obedience, and ensured his cure. Note; They who are found waiting upon God, may expect from him an answer of peace. 

2. Naaman's pride could not bear either the reception that he met with, or the prescription ordered him; and in a rage he departs. He had promised himself deep respect, some immediate application to his disease, and prayer over him for his cure; and was indignant when, instead of seeing the prophet himself, he only received a message by a servant; and such a message, so foolish in his eyes, so useless! were not the waters of Syria as good as Jordan; and need he have come so far to wash, when he might have the nobler rivers of Abana and Pharphar at home? Note; (1.) A proud spirit interprets the least suspected slight into a heinous affront. (2.) The self-righteous heart, like Naaman, wise in its own conceits, with pride refuses to apply the simple balm of a Saviour's blood, and fancies that something beside is necessary to its cure. (3.) They who turn away from God's methods of grace reject their own mercies. 

3. His servants, when his first rage was subsided, presume, with submission, to reason with him on the case. If he would have submitted to the most expensive or most painful methods that might have been prescribed, how much more ought he to yield to one so cheap and so easy? Note; (1.) Men in a passion are deaf to the plainest arguments: when they cool, reason will be heard. (2.) A good servant will rather hazard the displeasure of his master, than see him wound himself by his folly; but if he would succeed, he must wait the proper time, and add the respect and deference which may engage attention. (3.) None ought to be above being told of their faults. (4.) The plainness and freedom of the way of salvation, will render those who reject it the more inexcusable. 

4. Naaman heard the wise advice, and, convinced of the reasonableness of the trial, descends to the river, where the experiment exceeds his expectation. His leprosy departed, and his flesh became soft, fair, and plump as the flesh of a little child. Can the waters of Jordan thus cleanse the leprous Syrian, and shall not the fountain of a Saviour's blood much more certainly cleanse the leprous sinner, who in faith descends to wash his spotted soul in this all-purifying stream? 

Verse 17
2 Kings 5:17. Two mules burden of earth— He desired the earth of the land, because he thought it more holy and acceptable to God, and proper for his service; or that because by this token he would declare his conjunction with the people of Israel in the true worship, and constantly put himself in mind of his great obligation to that God from whose land this earth was given. He might, indeed, have had enough of this earth without asking any one for it; but he desired the prophet to give it him, as believing, perhaps, that he who put such virtue into the waters of Israel, could put as much into the earth thereof, and make it as useful and beneficial to him in another way. These thoughts indeed were groundless and extravagant, but excusable in a heathen and a novice, not yet sufficiently instructed in the true religion. 

Verse 18
2 Kings 5:18. In this thing the Lord pardon thy servant, &c.— Rimmon, the great idol of the Phoenicians, is by many thought to have been the sun. There seems to be no doubt that some of the planets at least were worshipped under this name. As Naaman in the preceding verses has declared that he will worship no other god than Jehovah, there seems to be much plausibility in that translation of this verse which has been given by some learned men, and approved by many: In this thing the Lord pardon thy servant, that when my master went into the house of Rimmon to worship there, and he leaned on my hand, and I bowed myself in the house if Rimmon; when I bowed down myself the house of Rimmon, the Lord pardon thy servant in this thing. This is reasonable; but certainly the incongruity would be great, if Naaman, who had just before declared his renunciation of idolatry, should now confess his readiness to relapse into the same crime, and desire God's pardon for it before-hand; whereas, to ask pardon for what he had done amiss, and to desire the prophet's intercession with God in that behalf, argued a mind truly sensible of his former transgression, and very much resolved to avoid it for the future: and accordingly it is supposed, that upon his return home he refused to worship Rimmon any more, and was thereupon dismissed from being general of the king's forces. Houbigant, however, is strongly of opinion, that Naaman pleads for permission to attend his master the king of Syria, merely in a civil capacity, to the temple of Rimmon; which he thinks might well be allowed, while he publicly professed himself a worshipper of the God of Israel, and offered up sacrifices and burnt-offerings only to him. The reader will find much in Calmet and Roque upon the subject, as well as in Houbigant's note on the place. The first interpretation has also the countenance of the learned Dr. Lightfoot. 

REFLECTIONS.—He who turned away in a rage, now convinced by experience, returns with humility and gratitude to acknowledge the mercy that he had received. 

1. He solemnly confesses his faith in Israel's God, as the only Jehovah, and, renouncing all his idols, resolves henceforth to offer sacrifice to no other God. Note; We then only truly know God, when, not by mere reasoning, but by blessed experience, we find his saving power exercised in our hearts. 

2. He presses the prophet to accept a present from him, as the token of his gratitude; but this, though indigent, and able well to employ it for his poor pupils, he solemnly refuses; not as unlawful, but as inexpedient: it would be more for the honour of his God to shew a contempt of this world's wealth. Note; (1.) Nothing so dishonourable in a prophet as the appearance of a mercenary spirit. (2.) Where the heart is fixed on a better portion, it can look on gold as dross. 

3. He makes a two-fold request, with which the prophet complies. (1.) He begs two mules' burden of earth, to build an altar to Israel's God, henceforth his own. He looked on the land of Syria as polluted with idols; and now is as attached to the very earth of Israel, as he seemed before to despise it. Note; When the heart is turned to God, how differently do we regard every thing which relates to him! that which was our contempt or aversion, has now our warmest affections. (2.) He begs Elisha's prayers for him, that his past idolatry might be pardoned: not that he might be permitted still, as our translation intimates, to bow in the house of Rimmon, in complaisance to his master. To such a gracious appearance the prophet cannot but give his approbation, and dismisses him in peace, as one accepted of God. Note; (1.) Past transgressions should be ever remembered and lamented. (2.) They are to be encouraged, who give gracious symptoms of real conversion to God. 

Verse 26
2 Kings 5:26. Went not mine heart with thee, &c.?— Was not I present with thee in mind, when the man, &c.?—Thou hast indeed taken money, with which thou mayest buy gardens, and olive-yards, &c. Houbigant. 

Verse 27
2 Kings 5:27. The leprosy—of Naaman shall cleave unto thee— A sentence which Gehazi justly deserved, for his crime was aggravated by a greedy covetousness, which is idolatry, prophanation of God's name, a downright theft, in taking that to himself which was given for others, deliberate and impudent lying, a desperate contempt of God's omnipotence, justice, and holiness, a horrible reproach cast upon the prophet and his religion, and a pernicious scandal given to Naaman and every other Syrian who should chance to hear of it; while we are hence taught that God knows our sins, though committed in secret, and will punish them; and particularly that his wrath pursues all those, in general, who are given to covetousness and dishonest gain; and that goods acquired by wicked means carry a curse with them, which often descends from parents to their children. See Poole and Ostervald. 

REFLECTIONS.—Of all men in Israel, there was not one from whom we might expect more exemplary piety than from the favoured Gehazi, the companion almost, rather than servant, of the prophet, blessed with his daily conversation, and beholding continually his bright example; and yet we find him as vile and hardened as the most idolatrous Israelite. Note; The best of men and ministers cannot change even those under their own roof. Nay, to their grief, they behold them sometimes more insensible and stupid than any others. 

1. Gehazi's sin was great. A lover of filthy lucre, he could not see the gifts without hankering for them, and blaming his master's refusal: a liar and robber, careless what dishonour he brought on the prophet; or what disgust Naaman might take against God from such a procedure: crafty and dissembling, and as if he could deceive the Spirit of God in his master, seeking to cover one lie by a worse. Note; (1.) The love of money is the root of all evil. They who resolve to be rich, resolve on their destruction and perdition, 1 Timothy 6:9. (2.) Covetousness and lying are nearly allied. (3.) When the heart is hardened by one sin, it is more easily disposed to a greater. (4.) Hope of concealment and impunity is the great encouragement to do evil. 

2. His punishment was exemplary. Elisha silences his lying tongue. His spirit followed him to the chariot, and to the place where the robbery was deposited, and clearly foresaw how he designed to lay out these wages of unrighteousness: but short enjoyment shall his wickedness afford him. The curse of God is denounced upon him, the silver of Naaman is turned into his leprosy to eat up his flesh, and the disease entailed upon his latest posterity. Elisha's doors are immediately shut against him, and he departs a leper, loathsome as incurable. Note; (1.) The joy of prosperous wickedness is short-lived, transitory, and terminates in sorrows bitter as endless. (2.) Thus shall God at last lay open men's folly, sin, and shame; and, speechless before him, they shall be driven from his presence, to suffer the just reward of their deeds. 

06 Chapter 6 

Verse 6
2 Kings 6:6. He cut down a stick, and cast it in thither. &c.— The calling in this stick could no more contribute to the performance of the present miracle, than the garment of Elijah to the division of the Jordan, or the clay put by our Lord upon the eyes of the blind man to the recovery of his sight. These inadequate means were employed upon these occasions only to set forth more fully the reality and greatness of the miracles. See Sturvius Colleg. Exper. p. 23 and Scheuchzer. 

REFLECTIONS.—Under Elisha's care, the school of the prophets at Gilgal flourished; and such a resort was there to attend him, that the place was too small to contain them. Note; It is a good symptom both of a true prophet and a gracious people, when diligence to preach, and attention to hear, enlarges the auditory. 

1. They propose building another seminary near the banks of Jordan; and with Elisha's consent, and under his eye, they would without delay begin the work. As they were poor, they must be their own builders; and, though prophets sons, disdained not the mean employment to which their poverty reduced them, Note; (1.) The greatest of heaven's blessings are usually bestowed on those who eat bread with the sweat of their brow. (2.) A minister of God must be content, if need be, to minister to his necessities by the labour of his own hands. 

2. An accident happened to one of them, as they felled the timber, which gave them the greater uneasiness because the axe was borrowed, and perhaps he was unable to repay the loss, though small. Note; (1.) What is kindly lent us, we should be doubly careful of. (2.) They who are affluent, conceive not how great an affliction a seemingly inconsiderable loss is to those who are indigent. 

3. Elisha pitied and relieved him, at the expence of a miracle. On throwing in a piece of wood at the place where it fell, he caused the iron to swim, and restored it to the thankful owner. Note; (1.) When we can make the poor mourner rejoice by a small relief, shall we refuse him the happiness which costs us so little? (2.) The heart most irrecoverably sunk, to human view, in the floods of ungodliness, and of earthly cares or pleasures, is not beyond the power of divine grace. 

Verse 8
2 Kings 6:8. Shall be my camp— I will lie in wait. Houbigant. And so at the end of the ninth verse, instead of thither the Syrians are come down, he reads, there the Syrians lie in wait. Not once nor twice, at the end of the tenth verse, signifies frequently: and at the end of the eleventh, instead of which of us is for the king of Israel? Houbigant reads, who betrays us to the king of Israel? 

Verse 12
2 Kings 6:12. Elisha the prophet—telleth, &c.— It is not to be doubted but that Naaman, upon his return from Samaria, spread the fame of Elisha so much in the court of Syria, that some of the great men there might have the curiosity to make a further inquiry concerning him; and being informed by several of his miraculous works, they might thence conclude that he could tell the greatest secrets, as well as perform the wonders related of him, and that therefore in all probability he was the person who gave the king of Israel intelligence of all the schemes which had been contrived to ensnare him. 

REFLECTIONS.—We have here, 

1. A new invasion of Israel: on what occasion is not said. Note; The enemies of God's Israel will not suffer them long to rest in peace. 

2. Elisha, by his prophetic spirit, acquainted the king of Israel with all the ambuscades and motions of the Syrians, by which they were constantly disappointed in their designs. Note; (1.) God knows how to frustrate the wisest counsels of the crafty against his church and people. (2.) When God by his prophets gives us warning, it is our wisdom to hear and prepare for the day of evil; lest, if we continue secure in our sins, death surprise us, and we perish through our folly. 

3. The king of Syria suspected a traitor in his council; but one of his servants wisely apprises him of the discoverer of his secrets; Elisha's spirit visited his most retired chamber. Note; There is no place hid from the searching eye of God; even the secrets of all hearts to him are naked and open. 

Verse 17
2 Kings 6:17. The Lord opened the eyes of the young man, &c.— It is probable that this young man had been but a little while with his master; no longer than since Gehazi's dismission; and therefore, perhaps, had not seen any great experiments of his power to work miracles; or if he had, the great and imminent danger he thought his master in, might well be supposed to raise his fear, and shake his faith; and therefore some miracle was necessary for the removal of the one, and the confirmation of the other. Angels, whether they be purely spiritual, or clothed with some material vehicle, it is allowed, cannot be seen by mortal eyes; and therefore, as Elisha himself, without a peculiar vouchsafement of God, could not discern the heavenly host which at this time encamped about him; so he requests of God, that for the causes above mentioned his servant might be indulged with that privilege; and it seems likely that from such historical facts as these, which have descended by tradition, that notion among the Greeks, of a certain mist which intercepts the sight of their gods from the ken of human eyes, might at first borrow its origin. See Iliad, v. ver. 127. and AEneid, ii. ver. 604. 

Verse 19
2 Kings 6:19. This is not the way, &c.— Elisha says this without being asked; for if the Syrians had asked him whether this was the way to the city of Dothan, his answer certainly would have been a falsehood; from which his words are clear; this is not the way, neither is this the city; because the prophet does not say the way to Dothan, nor the city of Dothan; but uses a feint or stratagem which has always been allowed in war against enemies whom he afterwards treated humanely. We are not to imagine that the blindness wherewith the Lord smote there men was so total that they quite lost the use of their eyes; but only that it was such a dimness and confusion in their sight, as hindered them from distinguishing one object from another: the city of Dothan, for instance, from the city of Samaria. See a similar case, Genesis 19:11. This is no more than what happens to several men in their liquor, that though their eyes be open, and can perceive the several objects which surround them, yet they cannot discern wherein they differ: and if we may suppose that the Syrian army was under the same Αορασια, as the Greeks happily term it, we need no more wonder that they readily accepted a guide who offered his service, than that a drunkard, after having lost his way, and found himself bewildered, should be thankful to any hand which should undertake to conduct him safe home. See Houbigant and Scheuchzer. 

Verse 22
2 Kings 6:22. Wouldest thou smite those, &c.?— Wouldest thou smite them as if thou hadst taken them, &c.? Houbigant. Elisha here urges, that it would not only be more merciful, but more prudent and politic, to spare and treat them kindly; for thus, upon their return, they would become so many preachers, as it were, of the power and greatness of the God of Israel; and, probably, not only desist themselves, but dissuade others likewise, from opposing a people who had so invincible a protector. 

REFLECTIONS.—Till Elisha was secured, the king of Syria despairs of success; and therefore, to effect this, 

1. He sends an armed force to surround Dothan by night, where he understood the prophet was: a foolish attempt! Could he who revealed his designs against the king be ignorant of this upon himself? 

2. Elisha's servant in the morning runs to his master in a great fright, to acquaint him with the danger, as if now they were all undone and lost. Note; Weak believers are intimidated by the approach of danger; and, because they feel their own impotence, are ready to despair of God's power and grace. 

3. Elisha quickly subdues his fears. One comfortable word of encouragement points him to a safe protector; and, that his weak faith might be helped by sight, at Elisha's prayer the servant's eyes are opened, and he beheld the angelic host, appearing like chariots and horses of fire round the city. Note; (1.) Whoever are our foes, if God be for us, we have strength and numbers on our side. (2.) To encourage the fearful, to support the weak, and comfort the feeble-minded, is the office of every faithful minister. (3.) They who have the eye of faith opened, behold cherubic legions as their guard, and the King of Glory at their head. (4.) We have need to pray continually for ourselves and others, that the eyes of our minds may be daily more and more enlightened. 

4. He who prayed for the opening of the eyes of his servants, succeeds as effectually for the closing the eyes of his enemies. Bewildered in their apprehensions, they no longer knew either the place or the prophet, but gave themselves up to him as their guide, he promising to conduct them to the man they sought: and when he had brought them into Samaria, as men awakened from a dream, they beheld their danger when there was no possibility of their escape. Note; (1.) It is just in God to give up those to the blindness of their own hearts, who choose not the knowledge of the truth, that they may be saved. (2.) How terrible will be the sinner's disappointment, when led captive by the devil at his will; buoyed up with foolish hopes of heaven, he marches confidently on, till death awakens him from his lethargy, and he is astonished to find himself in hell. 

5. Elisha, merciful as mighty, dismisses them in peace, after the most hospitable entertainment. The king of Israel is eager to improve the advantage by destroying his enemies, but Elisha restrains him. Had they been prisoners of war, they were entitled to mercy; how much more when not his arm, but God's providence, had brought them into his power? rather let him conquer them by his clemency and generosity, and, as they were now laid at his feet for mercy, entertain them nobly, and dismiss them peaceably. The king readily complies, and they return as much astonished at their generous treatment, as convinced of the impossibility of crushing those whom God so protected. Returning, they made no more attempts to seize the prophet; or perhaps these bands, when a new attack was meditated, refuse to serve any more against the people of Israel. Note; (1.) Not only are we enjoined to forgive our enemies, but to do good to those who hate us. Hard the task, but almighty grace is sufficient for it! (2.) They who will not be overcome with kindness and love, are desperately hardened indeed. 

Verse 24
2 Kings 6:24. It came to pass after this, that Ben-hadad, &c.— It has been often observed, that injuries are more gloriously overcome by benefits, than requited by pertinacious and mutual hatred; but the sense of benefits does not last long in bad natures. No sooner do we read of the kind treatment which the Syrians received, than it immediately follows, that the king of Syria gathered all his host, and went up, and besieged Samaria: which, seeming not to agree with what is said in the preceding verse, that the bands of Syria came no more into the land of Israel, some suppose, that the Syrians quite retreated for this time, and laid aside all thoughts of war, though afterwards they altered their minds, and broke out again into hostilities. Others, however, suppose the meaning to be, that the bands of the Syrians made no more incursions and inroads, but that they were resolved to fall upon the Israelites at once, with a regular and formed army; and so Josephus understands it, Antiq. lib. ix. c. 2. 

Verse 25
2 Kings 6:25. An ass's head was sold for fourscore pieces of silver, &c.— If we reckon these pieces of silver at fifteen pence a-piece, they come to five pounds sterling: a great price for that which had on it so little meat, and that too unclean, according to the law, Leviticus 11:26. In times of famine, however, and extreme necessity, the Jews themselves were absolved from the observation of the law; nor are there wanting instances in history, where other people, upon the same occasion, have been reduced to the like distress; if what Plutarch tells us, in the Life of Artaxerxes, be true, viz. that in that prince's war with the Caducii, an ass's head could scarcely be purchased at the price of sixty drachms; i.e. two pounds five shillings of our money. A cab, according to the Jews, contained as much as the shells of twenty-four eggs would hold. The word יונים חרי chire yonim, rendered dove's dung, as Bochart has fully proved, signifies vetches or pulse: and accordingly some late traveller tells us, that at Grand Cairo and Damascus there are magazines where they constantly fry this kind of grain, which those who go on pilgrimage buy, and take with them as part of the provision for their journey. The Arabs to this day call this kind of pulse or vetches by the name of dove's dung. See Bochart, Hieroz. p. ii. lib. i. c. 7. 

Verse 29
2 Kings 6:29. So we boiled my son, &c.— This shocking anecdote is a terrible effect of the divine vengeance, which Moses had long before told the Israelites would fall upon them, if they rebelled against God. The same evil happened to them at two other times besides this; at the siege of Jerusalem, under Nebuchadnezzar; see Ezek. ch. 2 Kings 5:10 and at that under Titus; see Joseph. Bell. Jud. lib. vii. c. 8. 

Verse 32
2 Kings 6:32. But Elisha sat in his house— Some suppose, that by the house of Elisha, is meant the school, where the sons of the prophets met to be instructed; and by the elders, his chief scholars, who, under his instruction, applied themselves to the study of divine things. But as we frequently read in Ezekiel, of the elders of Israel sitting before the prophet to hear him, ch. 2 Kings 8:1, 2 Kings 14:1 we cannot see why the elders in this place likewise, may not denote some good and godly men, who bore office either in the court, camp, or city; as seems probable from the prophet's desiring their help and protection: for though Jehoram himself was a wicked man, and most of his officers might be forward enough to imitate him, yet we are not to doubt but that there were some of them, whom Elisha's holy life and glorious miracles, together with the sundry benefits which the public reaped from his ministry, had won over to God, and to the true religion; and those were here sitting with him, either to receive comfort and counsel from him in this distressing time, or to solicit him to use his power with God for their relief: which accordingly he did, and in compliance with their request, not out of any fear of the king's threats, from which, he was well assured, God would not fail to deliver him, he pronounced the joyful news which follows in the beginning of the next chapter. 

Verse 33
2 Kings 6:33. And he said, Behold this evil is of the Lord, &c.— He said, that is, according to some, the messenger; though Houbigant rather thinks that it was the king himself; for it appears both from the preceding verse, and from 2 Kings 6:17 of the next chapter, that the king came to Elisha; and as Elisha had ordered the messenger not to enter, it is the less probable that these were his words. From the expression, what should I wait for the Lord, we may collect that Elisha had said, wait for the Lord, or something to that purpose. 

Note; (1.) In the distresses of our souls, if God be not our friend, vain is the help of man. (2.) None know the sufferings which await them before they die; we need pray that God would prepare us for what he has prepared for us. 

07 Chapter 7 

Verse 1
2 Kings 7:1. A measure— The word סאה saah which we render a measure, implies a quantity equal to six cabs, and contained, according to some, six quarts; according to others, a peck, or a peck and two quarts of our measure. The shekel was much about our three shillings, and though to have a peck of fine flour for three shillings at other times would not have been so cheap; yet, according to the present situation of things, it was wonderfully so. See Le Clerc. 

Verse 3
2 Kings 7:3. There were four leprous men at the entering in of the gate— The Jews are of opinion, that these four lepers were Gehazi and three of his sons. Leprous persons were not permitted to converse with other men, and by the law of Moses, while the Israelites lived in tents, were to be excluded the camp, Numb. ch. 2 Kings 5:2-3. But when they came to inhabit cities, it may be questioned whether they treated them with such rigour, since in chap. 2 Kings 8:4 we find Gehazi holding discourse with the king, though certainly he might do this by talking to him at a proper distance. Lepers, indeed, were carefully avoided, because their distemper in these hot countries was thought contagious; but in the case before us these four seem to have been excluded, not so much on account of their distemper, as because they were useless hands; they could neither fight nor work in communion with others. They were only fruges consumere nati, and were therefore no proper persons in a siege. See Calmet. 

Verse 9
2 Kings 7:9. We do not well, &c.— It is an infallible sign of great calamity to a nation, when the people have not a true delight in the public concernments; when there is not such a sympathy of affections, as that subjects rejoice at the prosperity of their princes. When the sins are national which draw down God's judgments upon us, the sadness and repentance of a few will do but little good; it must be a general sorrow and recognition which will avail. The same order must be observed in the reception of public blessings; and no blessings are more public, or of more public consequence, than good success to kings in their just undertakings, and therefore the joy and delight must be universal; and if that acknowledgement be wanting, God is defrauded of his due. He does not more love an humble and a broken heart under affliction, than he does a grateful and thankful heart upon his blessings and deliverance. Seasonable joy is as proper a sacrifice to the Almighty as tears and sighs can be; and the suppressing of the one is as bad as the not pouring out of the other. We do not well; this day is a day of good tidings, and we hold our peace: if we tarry till the morning-light, some mischief will come upon us; now therefore come, that we may go and tell the king's household, was the cheerful consultation and conclusion of these poor men, who first discover that the king and city are free from the army of the Syrians, when they might perhaps have spent their time more to their own particular advantage by a discreet reservation, and not yet communicating this argument of public joy: but they knew that they would not then have done well, and that it would have been little better than sacrilege to defraud those of the present notice to whom God bequeathed the benefit: and they who have the notice of such great deliverances, and do not enlarge their hearts with a proportionable joy and acknowledgement, defraud God of what he expects from them: he loves a cheerful as well as a broken heart. 

REFLECTIONS.—1st, Despair covered every face with blackness, and the king gives up all for lost; but when we are most reduced, God will make bare his holy arm. 

1. Elisha foretells the suddenly approaching plenty, in consequence of the siege being raised: welcome news to famished Israelites! 

2. He denounces the doom of the unbelieving lord, who refused to credit his prediction. He was a great courtier, on whose arm, for state, his master now leaned; and, because it was impossible with men, he foolishly deems it impossible with God. Note; Unbelief is among the greatest sins, and most fatal to the soul. 

2nd, God will be found true, and all who distrust him be proved liars. 

1. According to his word, the siege is raised, and by his own power a dreadful panic is sent among the hosts of Syria. A terrible sound of horses and chariots is heard, and, fear magnifying their danger, they conclude that the Egyptians and Hittites are hired to fall upon them, and that nothing but instant flight can secure their lives. They immediately quit the camp, and each man with the utmost precipitation runs for his life. Note; (1.) God's terrors can make the stoutest tremble. (2.) The wicked fleeth when no man pursueth. 

2. The discovery of the flight is made by four lepers, who carry tidings of it into the city. Famishing in their secluded hut without the gate, neither daring to enter the city, nor hoping for any relief thence; since die they must, if they abode where they were, they resolve to go to the Syrian camp, hoping that compassion might engage them to relieve them: at the worst, they can but die. They immediately go; and how great their astonishment to find the camp deserted, and all the tents and every thing in them remaining. Hunger first called for relief; and when that was satisfied, they began to load themselves with the richest plunder, till by and by, recollecting how unkind this was to their brethren, to neglect acquainting them with the good news, and how dangerous it might be to themselves if they should be found to have concealed the glad tidings merely to enrich themselves, they haste back to the city, and acquaint the centinel with the state of the Syrian camp; and instantly the news is carried to the king. Note; (1.) Every sinner is in these lepers' case; if they continue where they are, they must perish. There is but one door of hope; the compassion of that God whom they have made their enemy; and happy is it, when self-despair drives us to him. (2.) The mercies that we ourselves have experienced, we must publish for the comfort and edification of our brethren. 

Verse 13
2 Kings 7:13. Behold, they are as all the multitude of Israel, &c.— It will not happen otherwise to them than to all the multitude of Israel, which now remains, or to all the multitude of Israel, which now perishes: that is to say, "Whatever happens to them, they will be in the same condition with us; for if they survive, we shall survive, but if they perish, we shall perish also." Houbigant. 

Verse 15
2 Kings 7:15. And, lo, all the way was full of garments and vessels, &c.— Saladine's army, which was defeated by Baldwin IV. near Gaza, being in like manner vigorously pursued till night came on, and as far as a certain standing water surrounded with reeds twelve miles off, were continually cut off in great numbers. To fly therefore with greater expedition, they threw away their arms and clothes, and abandoned their baggage, and by this means some of those who were strongest, and had swift horses, escaped; the rest were killed or taken. Those who had escaped as far as the above-mentioned fenny place, if they had any thing of weight still remaining, such as coats of mail, or greaves of iron, threw them among the reeds, or still farther into the water itself, that they might move quicker, and that the armour, being concealed in the water, might neither be of any after-service to the Christians, nor be kept by them as trophies of their victory. But in vain; for those who closely pursued them, diligently searched the place that night and the following day, and with proper instruments quickly found what they had concealed in it; and we have been informed, says the author of the Gesta Dei, by people of credit who were eye-witnesses, that a hundred coats of mail were drawn out of that place in one day, besides iron boots, and things which, though of less weight, were both useful and valuable. The historian then mentions how miserable these naked fugitives were harassed with incessant rains and unusually cold weather, which began the next day and continued ten days together. The Syrians, struck with a panic, left in like manner, in the road to Jordan, many of their garments, and of their vessels or arms, as I suppose that word means, just as Saladine's army did; for the original word here כלים kelim is known to signify arms as well as vessels; and the rest, perhaps, were thrown into the river. The horses and asses which were left in the camp, according to the seventh verse, were doubtless the beasts of burden used by them for the carriage of their tents and provisions, which their terror made them leave behind; and as the troops of the Syrians seem to have been horsemen, (see chap. 2 Kings 6:15.) it is no wonder that they made no use of these heavier moving animals in their flight, but left them. Observations, p. 353. 

Verse 16
2 Kings 7:16. The people went out and spoiled the tents of the Syrians— Thus did the Lord work a double miracle for his people; at once delivering them from the Syrians, and giving them an unexpected and sufficient supply for their necessities; fulfilling exactly the predictions of his prophet, and thus giving the highest authority to his mission. 

Note; (1.) Not a tittle of God's word shall ever fail. O that we had but faith to trust him! (2.) Supported by past experience, let us never despair, but patiently wait the salvation of God! 

Verse 20
2 Kings 7:20. And so it fell out unto him— The unbelieving lord suffers the doom denounced upon him. He was appointed to command at the gate which led to the camp, in order to prevent tumults; but the people were so eager to get to the spoil, and satisfy their hunger, that they paid no regard to authority; but, each man pressing forward, the crowd was so great, that whilst he interposed to keep order, he was trodden to death in the gate. Note; (1.) The wicked favourites of bad kings have often fallen the victims of popular rage. (2.) God's threatenings shall be as assuredly fulfilled as his promises. He who hath said, He that believeth shall be saved, hath as unalterably determined, that Whoso believeth not, shall be damned. (3.) 

Human greatness or glory is no protection from the arm of the holy God. The greatest men are worms of dust before him: he treads on princes as mortar, and brings contempt on all the honourable of the earth. 

08 Chapter 8 

Verse 1
2 Kings 8:1. Then spake Elisha, &c.— Elisha had said, &c. So 2 Kings 8:2. And the woman had arisen, and done, &c. Houbigant: who conjectures from the 4th verse, that this event happened before Gehazi was stricken with leprosy. 

Verse 10
2 Kings 8:10. Go say unto him, Thou mayest certainly recover, &c.— Go say, Thou shalt certainly not live, &c. See Kennicott's first Dissert. p. 163.; but Houbigant thinks that ours is the just translation, and that the words contain a silent reproof from Elisha, who well knew that a courtier like Hazael would certainly flatter his king; and therefore the meaning, according to this interpretation, is, "Go THOU, and, courtier-like, say to him, you will certainly recover; howbeit, the Lord hath shewn me very much the contrary; he will surely die, and die by your traitorous hand." See 2 Kings 8:15 and Waterland's Script. Vind. part 2: p. 122. 

Verse 11
2 Kings 8:11. And he settled his countenance— "He [Hazael] keeping his countenance, continued with the same look for some time, while the man of God wept." Hazael pretended surprise at the answer of Elisha, desirous to conceal from him the satisfaction which he had in the intelligence of his king's death. Houbigant. 

Verse 12
2 Kings 8:12. And will dash their children, &c.— That dashing young children against the stones was one piece of barbarous cruelty which the people of the east were apt to run into in the prosecution of their wars, is plainly intimated Psalms 137:8-9. Nor was this inhuman practice quite out of use among nations pretending to more politeness; for, according to the remains of ancient fame, the Grecians, when they became masters of Troy, were so cruel as to throw Astyanax, Hector's son, a child in his mother's arms, headlong from one of the towers of the city. The ripping up of women with child, is the highest degree of brutal cruelty; but there is reason to believe that Hazael, in his war with the Gileadites, ch. 2 Kings 10:32-33 verified this part of the prophet's prediction concerning him; for what Amos, complaining of his cruelty to this people, calls threshing Gilead with threshing-instruments of iron, both the LXX and Arabic versions read, He sawed the big-bellied women with iron saws. Le Clerc and Calmet. 

Verse 13
2 Kings 8:13. Hazael said, But what, &c.— When the prophet with tears foretold to Hazael what calamities he should hereafter bring upon Israel, his ambition instantly took fire, and he cried out with transport, "What! thy servant! a dog! that he should do the great [word] deed!" This is the literal translation of the passage. That of our Bible has stood in the front of many a fine declamation utterly wide of the real sentiment of Hazael. His exclamation was not the result of horror; his expression has no tincture of it, but of the unexpected glimpse of a crown. The prophet's answer is plainly calculated to satisfy the astonishment that he had excited: a dog bears not in Scripture the character of a cruel, but of a despicable animal; nor does he who is shocked with barbarity call it a GREAT deed. We may also observe, that it is evident from this transaction, that Hazael was now entirely ignorant of his designation to the throne of Syria, and consequently could not have been anointed by Elijah, 1 Kings 19:15. We must therefore take the command, in a figurative sense, to denote no more than God's purpose or determination that Hazael should succeed to the throne of Syria, to execute the designs of his providence upon the people of Israel, as Cyrus for the same reason is called the Lord's anointed; Isaiah 45:1 though he was never properly anointed by God: or, if we take it in a literal sense, we must suppose some reason why Elijah waved the execution of that command, which probably might be his foresight of the many calamities that Hazael, when advanced to the crown, would bring upon Israel. 

Verse 15
2 Kings 8:15. He took a thick cloth, and dipped it in water— He did this that no signs of violence might appear upon him; for had the murder been in the least suspected, Hazael could not so easily have acceded to the throne; because, according to the account of Josephus, Ben-hadad was a man of such reputation among the people of Syria and Damascus, that, as his memory was celebrated among them with divine honours, his death, no doubt, had it been known to have been violent, would have been fully revenged upon the murderers. History makes mention of other princes who have died in the same manner. The emperor Tiberius, according to Suetonius, was in his last sickness choked in his bed by a pillow crammed into his mouth, or, as Tacitus has it, was smothered under a vast load of bed-clothes; and king Demetrius, the son of Philip, as well as the emperor Frederick II. was hurried out of the world in the same way. See Calmet, and Joseph. Antiq. lib. ix. c. 2. 

REFLECTIONS.—1st, We have here, 

1. The advice of Elisha to his kind hostess at Shunem. He warned her to remove betimes to some neighbouring country, because of the approaching famine; and, Philistia being near, she there fixed her abode. Note; (1.) Men's sins provoke God's judgments, and his own unfaithful Israel shall feel the scourge heavier than even their idolatrous neighbours. (2.) The prudent man foreseeth the evil, and hideth himself. 

2. As soon as the famine was over, she hasted home, and, to her grief, either found her land seized by the officers for the crown, as forfeited for her leaving the kingdom; or the person entrusted with it refused to give up possession. For want of a friend with the king, which once she thought she should never need, see chap. 2 Kings 4:13 she is constrained to apply to him herself for redress; and so providence graciously ordered it, that at this very instant he was discoursing with Gehazi, Elisha's servant, about his miracles, and this very woman and her son were the subject, who now opportunely appear to confirm his narrative. Gehazi's being still Elisha's servant shews that this event preceded the cure of Naaman, and the siege of Samaria. Note; (1.) A strange coincidence of events, exactly suited to accomplish our desires, proves often to a demonstration the finger of an overruling Governor. (2.) God can raise us up friends, in our difficulties, where we least expected them. 

3. The king, having heard from the woman herself the confirmation of Gehazi's report, orders an officer to put her in possession of her estate, and see that every farthing of the profits of it, from the day when she left it, be faithfully accounted for. Note; (1.) If the ears of kings are open to the cries of the oppressed, how much more will the King of kings hear their prayers and help them. (2.) The glory of a government is the righteous and impartial administration of justice. 

2nd, What brought Elisha to Damascus is uncertain; what he did there, we are informed. 

1. He is consulted by Ben-hadad concerning the event of his sickness. The king of Syria was no sooner apprized of his being there, than the report of his former miracles weighed more with him than all his idol gods, and he places greater confidence in the prophet of the Lord, than in all the priests of Damascus. With great respect he addresses him, sends his prime minister to be his messenger, and orders a magnificent present, as a token of his regard. Note; (1.) Sickness and death pay no compliments to crowned heads. (2.) Many on their death-beds send to God's ministers, who, all their lives long, paid little or no regard to them. (3.) The sinner that lieth sick is usually more solicitous to know, Shall I recover? than to inquire, What shall I do to be saved? 

Verse 19
2 Kings 8:19. To give him alway a light, and to his children— That he should always have a light in his children. Houbigant. 

Verse 26
2 Kings 8:26. Athaliah, the daughter of Omri— Houbigant reads it, The daughter of Ahab, the son of Omri. 

REFLECTIONS.—1st, We have here, 

1. An account of the wicked reign of Jehoram king of Judah, who, during his father's life, was associated with him to govern. Utterly unlike the good Jehoshaphat, he cleaved to the sins of the house of Ahab; and having taken his daughter to wife, she poisoned his heart with her idolatries. Note; (1.) Good men, to their grief, have often very wicked children. (2.) A wicked wife is among the greatest of God's plagues. (3.) Nothing can be so dangerous to young men as bad connections. Much more easily will they imbibe the principles and practices of a wicked Ahab, than of a pious Jehoshaphat. 

2nd, Ahaziah succeeded his father, and walked, like him, in the wicked ways of Ahab's family. What else could be expected from the son of Jezebel's daughter, and the example of a father so abandoned? At the request of Joram his uncle, he went to battle with him to Ramoth-gilead, where Joram was wounded, and, having taken the place, was carried to Jezreel to be healed. Thither Ahaziah went to visit him, and met, as we shall find, the death he deserved. Note; (1.) When the sinner's body is wounded, how solicitous is he to be healed, whilst the more dangerous wounds of his soul, neglected, stink and are corrupt through his foolishness! (2.) Friendship with the wicked is the path of death. 

09 Chapter 9 

Verse 1
2 Kings 9:1. Elisha—called one of the children of the prophets— Some of the Jewish doctors have been of opinion, that this messenger was the prophet Jonah, who, upon this supposition, must have been a very young man, because Jeroboam the second, in whose reign Jonah prophesied, did not ascend the throne till about fifty years after this appointment of Jehu to the kingdom of Israel. However this be, it is reasonable to think that Elisha did not go himself to perform this office, either because he was now grown old, and unfit for such a journey, or because he was a person too well known, and not so proper to be employed in an affair which required secrecy. 

Verse 3
2 Kings 9:3. I have anointed thee king over Israel— According to the Jews, none of the kings of Israel were anointed but those of the house of David, and these only when there was a question about their succession; as Solomon, they say, needed not to have been anointed, had it not been for the faction of Adonijah. But in the case of Jehu, in whom the succession of the kingdom of Israel was to be translated out of the right line of the family of Ahab, into another family which had no right to the kingdom, but merely the appointment of God, there was a necessity for his unction, in order both to convey to him a title, and to invest him with the actual possession of the kingdom. For if that which some imagine from 1 Kings 19:16 be true, that the prophet Elijah did before this time anoint Jehu, that unction conferred upon him only a remote right to the kingdom, in the same manner as Samuel's unction did upon David; see 1 Samuel 16:13. 

Verse 11
2 Kings 9:11. Wherefore came this mad fellow to thee?— See Numbers 11:25. The officers who were in company with Jehu might easily perceive, by the air, habit, and manner of speech of the person who accosted Jehu so boldly, and when he had done his business vanished so suddenly, that he was a prophet; but then there might be several reasons which might induce men of their profession to have a contemptible opinion of men of that order. The rigid and obscure course of life which the prophets led, and their neglect of the things of this world, might pass with them for a kind of infatuation, and the holy exercises to which they devoted themselves, for no more than a religious phrenzy; besides this, the false prophets whom they had seen in the court of Ahab had given just offence, and by their affected gestures and studied contortions, whereby they thought to recommend their crude enthusiasms, made themselves justly ridiculous and contemptible; and therefore it is no wonder that these officers at first sight should censure a true prophet, as they thought they had reason to judge of the false prophets with whom they had been acquainted; especially when we find some leading men in the tribe of Judah treating the prophets of the Lord as fools and madmen. See Ezekiel 23:30-31. Jeremiah 29:26 and Cicero de Divinat. lib. 2: 

Note; (1.) It is not the last time that God's zealous servants have been called madmen. Thus Paul was branded, and even the blessed Jesus; let none of his followers therefore marvel, if a carnal world still judge thus of them. (2.) If worldly men expect from God's prophets reproof and religious conversation, let them not be disappointed by an endeavour to secure their regard at the expence of silence, or any sinful compliance. 

Verse 17
2 Kings 9:17. There stood a watchman on the tower— In times of peace as well as war, it was usual to have watchmen set on high and eminent places wherever the king was, to prevent his being surprised. Thus David at Jerusalem was informed by the watchmen, that his sons were escaped from the slaughter of Absalom, when he thought them all lost, 2 Samuel 13:34.; and therefore Jehoram, who had an armor lying before Ramoth-gilead, had good reason to keep a watchful eye upon every motion, especially from that quarter. See Calmet. 

Verse 22
2 Kings 9:22. So long as the whoredoms of thy mother Jezebel and her witchcrafts are so many— i.e. Whilst her idolatries, wherewith she bewitches the people, are still continued and multiplied. He upbraids Jehoram with his mother's sins, not with his own, because her's were more notorious and infamous, and what by his connivance he had made his own; because they were the principal reason why God inflicted, and he was come to execute these judgments; and because he could find no odious accusation against him except about the golden calves, which he purposely declined mentioning, because he himself intended to keep them up. See Poole and Calmet. 

Verse 26
2 Kings 9:26. The blood of Naboth, and the blood of his sons— It is to be observed, that in the history of Naboth, recorded 1 Kings 21 we find no mention made of the death of his sons; but it is no unusual thing for the Scripture to supply in one place that which has been omitted in another. It is not improbable therefore that, as Naboth was accused of high-treason, all his family was involved in his ruin, and all his estate confiscated to the king's exchequer; and what seems to confirm this opinion is, that we find Elijah never once putting the king in mind to restore the vineyard to Naboth's children, nor the king in the time of his repentance ever once thinking to do it, because, to all human appearance, there were no heirs left. Notwithstanding this, Grotius and other learned men have observed, that these words may signify no more than the extreme poverty to which Naboth's family was reduced, by the death of the father and the confiscation of his goods. For among the Hebrews, say they, all punishments and miseries are called blood. Leviticus 17:4. And to take away their estate, upon which they would have lived, was in effect to take away the blood, which is the life of every creature. But this, I think, is a little forced. See Le Clerc and Calmet. 

REFLECTIONS.—As success depended upon the swiftness of their march, we have Jehu, his chariots and horsemen, with eager haste pressing toward Jezreel. 

1. The watchman on the tower descries at a distance the approaching company, and Joram, desirous to know the cause, sends out repeated messengers, whom Jehu detains. As he drew nearer, the watchman, by his furious driving, concludes that it was Jehu, and the host from Rammoth-gilead. Note; It is too late to inquire, Is it peace? when the sword is unsheathed, and Jesus with his host appears, coming in the clouds of heaven to judge. 

2. Unable, through impatience, to wait, or rather through divine infatuation hurried to his ruin, Joram orders his chariot, and hastes to meet Jehu, and Ahaziah accompanies him; and where should they meet but in the very spot of Naboth's vineyard. Joram, unsuspicious of danger, seems only concerned to know, whether they came victors over the Syrians in triumph, or in flight as vanquished; till Jehu's answer undeceived him, and the charge of his mother's idolatry and whoredoms, which he encouraged and copied, bid him despair of peace, and expect the sword of an avenging God. Note; (1.) Providence, in many instances, by strange events makes God's justice appear glorious in the eyes of men. (2.) Peace is still the sinner's cry, when ruin is at his very heels. (3.) The whoredoms which now are the sinner's pleasure, will shortly produce his everlasting pain. 

3. Too late the treachery is discovered, and Joram attempts to escape; but the arrow from Jehu's bow stops his flight; and, as the executioner of the divine vengeance, Jehu commands his captain to throw his dead corpse into the vineyard of Naboth, according to the prophesy, 1 Kings 21:19. Nor must Ahaziah be spared: since he is found in such bad company, he must fall with them. Note; (1.) When judgment overtakes the sinner, it is then too late to fly. (2.) They who are found companions of fools, will be destroyed with them. 

Verse 30
2 Kings 9:30. She painted her face— Rendered in the margin, put her eyes in painting: the word פוךֶ puk, rendered painting, signifies a mineral substance, stybium or stimmi, otherwise called plumbago, or black-lead, a kind of ochre of very fine and loose parts. The word occurs again, Jeremiah 4:30 and both there as well as here, it is mentioned as somewhat with which women coloured their eyes. At this day the women in many parts of the east, tinge their eyes with black to heighten their beauty. The ingenious writer of the "Agreement of the customs between the East Indians and Jews," well illustrates this matter. "Ezekiel," says he, "describing the idolatry of Jerusalem, under the figure of a lewd woman, accuses her of rubbing her eye-lids with black-lead when her lovers came to wait upon her." Ezekiel 23:40. This is what we find also that Jezebel did. She painted her eye lids or her eyes, with black-lead, and put ornaments upon her head. If we may judge of this practice by our fashions, it was not very fit to render women more enticing, yet the custom is still in use among the Indian women that are white, who, to heighten the lustre of their complexion, and render their eyes more languishing, paint them round with black-lead, which serves almost the same purpose as the patches used by some European ladies. See Tavernier's Travels into Persia, Russel's Natural History of Aleppo, and Shaw's Travels. The last cited author observes, that the practice above-mentioned was used as well by the Greeks and Romans as by the eastern nations; and to this Juvenal plainly refers, Sat. 2: 

Ille supercilium madida fuligine tinctum, Obliqua producit acu, pingitque trementes Attollens oculos. 

With jet-black pencils on his eye-brows dyes, And, gently touching, paints his trembling eyes. 

See Parkhurst on the word פךֶ pak. Dr. Shaw further observes, that the general method of building, both in Barbary and the Levant, seems to have continued the same from the earliest ages down to this time, without the least alteration or improvement. Large doors, spacious chambers, marble pavements, cloistered courts, with fountains sometimes playing in the midst, are certainly conveniences very well adapted to the circumstances of these hotter climates. The jealousy likewise of these people is less apt to be alarmed, whilst, if we except a small latticed window or balcony which sometimes looks into the street, all the other windows open into their respective courts or quadrangles. It is during the celebration only of some public festival that these houses and their latticed windows or balconies are left open; for, this being a time of great liberty, revelling, and extravagance, each family is ambitious of adorning both the inside and outside of their houses with their richest furniture; while crowds of both sexes, dressed out in their best apparel, and laying aside all modesty and restraint, go in and out where they please. The account that we here have of Jezebel's dressing herself and looking out at a window for Jehu's public entrance into Jezreel, gives us a lively idea of an eastern lady at one of these public solemnities. See Trav. p. 227. 229. 

Verse 32
2 Kings 9:32. There looked out—two or three eunuchs— According to the custom of the eastern nations, the business of this sort of people was to attend upon queens in their chambers. By their great fidelity and obsequiousness they generally gained the esteem, and were admitted to the confidence of those whom they served; and so, very often into places of great trust and profit. It is remarkable, however, of Jezebel's eunuchs, that they were far from being faithful to her. Some of the Jewish doctors look upon Jezebel's as a punishment according to the Lex talionis; for, as she had done, so she suffered. She had caused Naboth to be stoned, and she is now condemned to be stoned herself: for there were two ways of stoning, either by throwing stones at malefactors till they were knocked down and killed, or by throwing them down upon the stones from a high place, and so dashing them to pieces. See Patrick and Calmet. The words, he trod her under foot, at the close of the 33rd verse, Houbigant renders they, that is, the horses trod her under foot. 

REFLECTIONS.—Long had this hateful monster of a woman, big with mischief, dispensed her baleful influence around, defying God, and tempted by long impunity to think that she should ever reign as a queen, and see no sorrow. But vengeance, though slow, is sure. 

1. Her pride and insolence endured to the last. Unhumbled under the scourge now fallen upon her house, and decked with paint and jewels, she would still act the queen, and from her window dares insult the conquering Jehu. Note; (1.) When God in just judgment gives up the sinner to his hardened heart, then he rushes on ruin as the horse into the battle. (2.) A painted face is the devil's mask. Like Jezebel, whom such imitate, their pride will have a fall. (3.) They who would act with zeal for God, will be often insulted and threatened; but, like Jehu, they will not be intimidated. 

2. Jehu, mocking her impotent rage, calls out hastily, Who is on my side? who? and some eunuchs appearing at the summons, he bids them throw her down, which out of fear of Jehu they instantly complied with, and her blood besmeared the walls of the palace, and was sprinkled on Jehu's horses, as he drove over her corpse. Note; (1.) There is no standing neuter between Christ and Belial. If we are on the Lord's side, we must appear for him. (2.) Wickedness and wretchedness are inseparable. Though for a time the sinner lifts his head high, it will be laid shortly low in the dust, and still lower in hell. 

3. Having taken possession of the palace, and refreshed himself after his march, in respect for her royal descent, Jehu designs Jezebel a grave, forgetting the denunciation pronounced upon her; but God had fulfilled his own word. The dogs had devoured her carcase, and only a few scattered fragments remained; of which when Jehu was informed, he reflected on the word of Elijah, and admired its awful accomplishment. She who alive was so imperious, cruel, and arrogant, is devoured as carrion, and denied even a grave. Note; (1.) Whether we intend it or not, the word of the Lord will have its exact accomplishment. (2.) Not only the corpse, but the very memory of the wicked shall rot. (3.) Let Jezebel's fate be a warning against her sins. 

10 Chapter 10 

Verse 1
2 Kings 10:1. Sent to Samaria, unto the rulers of Jezreel— From the context some have thought, that the letters were sent to the rulers of Samaria; and this they think the more probable, as the LXX render it Samaria, and not Jezreel. Le Clerc conjectures, that the rulers of Jezreel, who had the care of Ahab's children, might have been fled with them to Samaria. In the Vulgate it is read, to the nobles, or chief men of the city; a reading which Houbigant follows, and thinks is confirmed by the 5th verse. See his note, and Pilkington's Remarks. 

Verse 6
2 Kings 10:6. Take ye the heads, &c.— Besides the accomplishment of the divine decree, Jehu had a further design in requesting this cruel service of the rulers, and elders, and great men of the nation; namely, hereby to involve them in the same crime and conspiracy with himself. For by prevailing with them to murder Ahab's kinsmen in this manner, he bound them so closely to his interest, that if any of the inferior people had been inclined to oppose his designs, they were by this means deprived of any man of distinction to head them; and not only so, but by this expedient Jehu thought that he might, in a great measure, lessen, if not entirely remove, the odium of his own cruel and perfidious conduct; for this is the meaning of his appeal to the people, 2 Kings 10:9. Ye be righteous, &c. as if he had said, "I own, indeed, that I was a great instrument in taking off the late king; but am I more culpable than are the friends, the counsellors, the officers of Ahab? I pretend not to conceal my fault; but the approbation which the principal men of the nation have given it, in taking up arms against the house of Ahab, and the wonderful success which has attended this enterprize of mine, do they not afford a certain proof that God has raised me up to execute his decree in this respect, and ought you not to acknowledge, in this case, the interposition of his hand?" See Calmet. 

Verse 15
2 Kings 10:15. Jehonadab, the son of Rechab— See the notes on Jeremiah 35 and Bedford's Script. Chronol. l. vi. c. 2. To give the hand, signifies to promise. When, therefore, we are told, that Jehu asked Jehonadab to give him his hand, we are not to suppose it was that he might assist him in getting up into the chariot, but that Jehonadab would give him an assurance that he would assist him in the prosecution of his designs. See Pilkington's Remarks, and Ezra 10:19. 

Verse 21
2 Kings 10:21. So that there was not a man left that came not— It may be asked, how all the worshippers of Baal could be induced, after Jehu's conduct, to assemble together? To which it may be replied, that as Jehu was a person of known indifference in matters of religion, (see the note on 2 Kings 10:31.) who in this respect had always conformed to the humours of the court, and in the reign of king Ahab had been a strenuous worshipper of Baal; the people could not tell, when they read his proclamation of a great feast to Baal, but that he had returned in good earnest to the religion which he once embraced, and only deserted for a while in complacency to others. But whether they deluded themselves into this persuasion or not, they knew by experience that Jehu was a man of a fierce and bloody temper, who would not fail to put his threats in execution; and therefore reading in the same proclamation, Whosoever shall be wanting, he shall not live, 2 Kings 10:19 they found themselves reduced to this sad dilemma, either to go or die; and therefore they thought it the wisest method to run the hazard, and throw themselves upon his mercy; having this at least to plead for themselves, that they were not disobedient to his commands. See Calmet and Poole. 

Verse 22
2 Kings 10:22. Bring forth vestments— It was the custom of almost all idolaters, to be very curious about the external pomp of their ceremonies, wherein, indeed, the chief part of their worship consisted. All the priests of Baal were clothed in fine linen, and their chief priest, no doubt, had some particular ornaments to distinguish them. Baal and Astarte were Phoenician deities; and therefore, as Silius Italicus, lib. 1: in his description of the feasts of Hercules, has given us an account in what manner the Phoenician priests, when in their offices, were habited, we have reason thence to suppose that the dress of the prices of Baal was much of the same kind. The worshippers of Baal, in the text, probably do not mean all the people in general, because they wore no distinct garments in their worship, either of GOD or Baal, but the priests and ministers only. These were the great support of the present idolatry; and therefore Jehu might conclude, that if he did but once destroy them, all the common worshippers would fall away of course. However, taking the words servants and worshippers (2 Kings 10:19; 2 Kings 10:21.) in their utmost latitude, the temple of Baal, which was built in the capital city, and near the royal palace, and, being the chief in its kind, was designed for the use of the king and queen, and particularly for such great and high solemnities, might be large and capacious enough to contain them all. For, beside the principal building, there might be several outward courts, as there were to the temple at Jerusalem, where the people stood while they worshipped, as they did in the temple-service; and these, together with the temple itself, might afford sufficient space for all the idolaters of that kind, both ministers and people, that were then in the whole kingdom: for, since the days of Ahab, by the ministry of Elijah, Elisha, and the rest of the prophets, as well as by the slaughter which Hazael in his wars against Israel had made among many of them, the number of Baal's worshippers had been greatly diminished. See Patrick and Poole. 

Verse 25
2 Kings 10:25. And the captains cast them out— And the captains were dismissed. Houbigant. 

REFLECTIONS.—Jehu with indefatigable diligence pursues his blow; and as he drives to Samaria, 

1. He meets Jehonadab the son of Rechab, a man of eminent piety, coming to congratulate him on his accession, and to encourage him to perfect what he had begun. Jehu with all respect salutes him, and inquires if Jehonadab as heartily espoused his cause, as he reverenced and respected him. On receiving the warmest assurances of his good wishes, Jehu invites him into his chariot, that he may be convinced of his zeal in the Lord's cause; and by the presence of so good a man, no doubt, concludes to gain the greater reputation to himself. Note; (1.) It is a question that we need often put to ourselves and each other, Is thine heart right? upright and sincere in God's service. All profession of zeal without that, is but hypocrisy and design. (2.) Whenever there appears an outward fair profession of zeal for God, a good man cannot but charitably wish success, and countenance the work. Hearts must be left to God's searching. (3.) They who boast much of their zeal give cause to suspect their sincerity. (4.) Many will appear to serve God, as long as their own interest is advanced thereby, whose zeal quickly cools when they can no longer serve themselves. 

2. Having destroyed at Samaria all Ahab's friends and family, as he had done at Jezreel, he contrives how at a stroke to cut off the worshippers of Baal from the land. The design was good, but the lie which paved the way was evil. Professing an uncommon zeal for the worship of Baal, which during Joram's reign; who had removed the image of Baal, might have been less public and solemn, he convokes all the priests, and perhaps also all the zealous worshippers of Baal, to Samaria, to partake of a great sacrifice which he intends to their God, threatening death to the man who should be found wanting. This collected a vast concourse, the gates of Baal's temple are open, the house thronged, and all the worshippers dressed for the solemn service: and now pretending zeal for the purity of the sacrifice, lest any servants of Jehovah should have mingled with them, he orders strict search to be made. All things being ready, guards are placed at the avenues, that not a man may escape: every soul is massacred in the temple, the building laid in ruins, the images burnt, and the worship of Baal for the time utterly exterminated. Note; (1.) The wisdom of the serpent may be lawfully used in the cause of God, provided none of the poison of the serpent mingles therewith. (2.) The executioners of God's vengeance, more terrible than Jehu's guards, will shortly without mercy execute their commission on every servant of iniquity. (3.) God's curse, though long oppressed, will rise victorious at the last; and when Jesus shall have cast the wicked into hell, then shall he reign over his saints gloriously. 

Verse 31
2 Kings 10:31. But Jehu took no heed, &c.— Jehu indeed made great ostentation of his zeal for the Lord; and it must be acknowledged, that for his performance of the divine commands in this respect, he received commendations from God: yet he was still a bad man, though he did well in executing that which was right in the sight of the Lord, as to the abolition of the worship of Baal; for, his obstinate persistance in the sin of Jeroboam may be justly alleged against him as an argument of his false-heartedness in all his other actions. The reasons why he continued in this kind of idolatry were much the same with him, as they were with the first institutor of it; namely, lest, by permitting his subjects to go to the place appointed for divine worship, he might open a door for their return to the obedience of the house of David; and not only so, but disoblige likewise a great part of the nobility of the nation, who by this time had been long accustomed, and were warmly affected, to the worship of the golden calves. Herein, however, he made a clear discovery of his folly and his sin, in not daring to trust God with the preservation of that kingdom which he had so freely bestowed upon him. The truth is, Jehu was a bold, wicked, furious, and implacable man; but a man of this complexion, considering the work he was to be set about, was a proper instrument to be employed; and so far is it from tending to the reproach, that it is infinitely to the glory of God, that he can make use of such boisterous and unruly passions of mankind for the accomplishment of his just designs; Psalms 76:10. This he plainly did in the case of Jehu: for, after the Lord had settled him in the possession of a kingdom, and found that he still persisted in his political idolatry, he brought down the king of Assyria upon him, who smote the coasts of Israel, and quite wasted all that part of his kingdom which lay beyond the river Jordan. See the next verses, and Poole. 

11 Chapter 11 

Verse 1
2 Kings 11:1. When Athaliah, the mother of Ahaziah, &c.— The consideration of the fate which attended these royal families, is sufficient to make one thankful to God for having been born of meaner parentage. The whole offspring of Jeroboam, Baasha, and Ahab, kings of Israel, were cut off for their idolatry; and the kings of Judah having contracted an affinity with the house of Ahab, and being by them seduced into the same crime, were so destroyed by three successive massacres, that there was but one left: for, first Jehoram slew all his brethren, then Jehu slew all his brother's children, and now Athaliah destroys all the rest whom her executioners can meet with. Enraged to see Ahab's family cut off, she resolved to revenge it on the house of David. As she was one of Ahab's family, she had reason to apprehend that Jehu, who had a commission to extirpate all, would not be long before he called upon her; her only way therefore to secure herself against him was, to usurp the throne; but this she knew she could not do without destroying all the royal progeny, who were no well-wishers to the worship of Baal, which she had abetted, and was resolved to maintain. 

Verse 5
2 Kings 11:5. A third part of you that enter, &c.— The captains, and other officers who were admitted to the knowledge of Jehoiada's design, came into the temple unarmed, that they might give no suspicion: but as David had erected a kind of sacred armoury in one of the apartments of the temple, wherein were deposited the weapons and other trophies which he and several other generals had gained from their enemies; Jehoiada took care upon the present occasion to have this magazine of military provisions opened, so that there was no want of any sort of arms. See 2 Kings 11:10 and Joseph. Antiq. lib. 9: cap. 7. 

Verse 6
2 Kings 11:6. Keep the watch of the house, that it be not broken down— In the Hebrew מסח הבית habbaiith massach, which the Vulgate and LXX render the house Messah, supposing the original to be a proper name. Houbigant renders it, the court of casting away; supposing it to mean that part of the temple where the filth and dirt were carried out and thrown away. 

Verse 12
2 Kings 11:12. Gave him the testimony— Both here and in the parallel place, 2 Chronicles 23:11 there is nothing for gave him; and therefore as the word put refers to to testimony as well as crown, it is very doubtful what is the meaning of the word in this place; but as the word certainly denotes additional or adventitious embellishments or ornaments, we may very well understand it here some royal robe or ornament, wherewith it was usual to invest kings on their coronation. See Exodus 33:4. 2 Samuel 1:24 and Parkhurst's Lexicon on the word עדה 6: 

Verse 14
2 Kings 11:14. Behold, the king stood by a pillar, as the manner was— It is generally supposed, that the royal throne was erected near one of those pillars, whereof we have an account 1 Kings 15:21 unless we may suppose that עמוד ammud, that what is here called a pillar, was that brazen scaffold five cubits long, &c. which Solomon made at first upon his dedicating the temple, and which was afterwards continued for the king to appear upon on solemn occasions, and where, doubtless, there was a throne of state. See Calmet. 

Verse 16
2 Kings 11:16. And they laid hands on her— Then they gave her room, or, They left her a free passage to depart out of the temple; so Houbigant, after the Chaldee. 

Verse 17
2 Kings 11:17. And Jehoiada made a covenant, &c.— "This could be no other than of protection and justice on his part, and of obedience on theirs; however, it makes it evident that kings may covenant with their people, contrary to Mr. Hobbes's doctrine." 

12 Chapter 12 

Verse 2
2 Kings 12:2. Jehoash did that which was right, &c.— We refer to the parallel place in Chronicles, for a fuller account of this king and his proceedings after the death of Jehoiada. 

Verse 4
2 Kings 12:4. Even the money of every one that passeth the account— "Whether of the money of those that pass by, or the money with which every man will redeem his soul; all the money, in fine, which it shall seem good to any one to bring into the house of the Lord." Houbigant. 

Verse 13
2 Kings 12:13. Howbeit, there were not made for the house of the Lord, &c.— For not yet were made for the house of the Lord, bowls, &c. Houbigant. 

Verse 18
2 Kings 12:18. And sent it to Hazael king of Syria— It is highly probable, that besides the present of gold, which Jehoash sent to Hazael in order to bribe him to withdraw his army, he had made him a promise of an annual tribute, and that, upon his refusal to pay it, the Syrian army took the field the next year, and, as the expression is, 2 Chronicles 24:24 executed judgment upon Joash; for, according to the author of the Jewish traditions upon the second book of Chronicles, while they killed his children before his eyes, they upbraided him with the cruel and unjust death of Zechariah. See Calmet. 

13 Chapter 13 

Verse 5
2 Kings 13:5. The Lord gave Israel a saviour— The LXX and Arabic render this a deliverance; which, as no particular person is specified, seems a preferable version: see 2 Kings 13:17. 

Verse 19
2 Kings 13:19. And the man of God was wroth— Whether Joash before this interview with Elisha was acquainted or not with the nature of those parabolic actions, whereby the prophets were accustomed to represent future events, he could not but perceive, by the comment which Elisha made upon the first arrow that he shot, which he calls the arrow of deliverance from Syria, 2 Kings 13:17 that this was a symbolical action, and intended to prefigure his victories over that nation; and therefore, as the first action of shooting was a kind of prelude to the war, he could not but understand further, even though the prophet had said nothing to him, that this second action, of striking the ground with the arrow, was to portend the number of victories he was to obtain; but then, if we may suppose with the generality of interpreters, that the prophet had apprised him beforehand that such was the symbolical intent of what he now put him upon, that the oftener he smote upon the ground, the more would be the victories which his arms should obtain; that this was the decree of heaven; and that thus, in some measure, his success in war was put into his own power; the king's conduct was utterly inexcusable, if, diffident of the prophet's promise, and considering the great strength of the kings of Syria more than the power of God, he stopped his hand after he had smote thrice; supposing that the prediction would never have been fulfilled, had he gone on, and smote upon the earth oftener. Upon the whole therefore, the prophet had just reason to be offended at the king for not believing in GOD, who had done so many signal miracles in favour of the Israelites; for not believing in Him, who, according to his own acknowledgment, had been a constant defender of the state, the chariot of Israel, and the horsemen thereof, 2 Kings 13:14 and now, in his dying hours, was full of good wishes and intentions for his country. See Le Clerc and Patrick. 

Verse 21
2 Kings 13:21. And it came to pass, &c.— The life of Elisha was one continued train of miracles. The writer of Ecclesiasticus speaks thus concerning him: The spirit of Elijah rested upon Elisha; whilst he lived, he was not moved with the presence of any prince, neither could any bring him into subjection: nothing could overcome him, and after his death his body prophesied. He did wonders in his life, and at his death his works were marvellous. There was no innate power in the bones of Elisha to produce so wonderful an effect: it was the immediate work and operation of God himself; who was thus willing to give his people a proof not only of the divine mission of his prophet, and of his own immediate presence among them, but also of that future resurrection from the dead, which is fully revealed to us in the gospel. Calmet remarks, that this is further a symbol and a prophesy of the resurrection of Jesus Christ; with this difference, and a mighty one it is, that Elisha raised a dead body without raising himself, while Jesus Christ not only raised himself, but gives life to all those who believe in him. 

14 Chapter 14 

Verse 5-6
2 Kings 14:5-6. As soon as the kingdom was confirmed—he slew his servants, &c.— It seems, that the two assassins continued to be men of weight and interest at court even after they had murdered the king; for Amaziah retained them in his service for some time, nor durst venture to execute justice upon them till he was well settled in his authority. He acted, however, in the punishment of them like a good man, and contrary to the wicked customs of many kingdoms; where, if any one be guilty of high treason, not only he, but his children likewise, who neither partake nor are conscious of any of his traitorous practices, are equally devoted to destruction, lest they should form any faction against the prince, or seek revenge for their father's death. 

Verse 7
2 Kings 14:7. Took Selah—and called the name of it Joktheel— As סלע selang in the Hebrew signifies a rock, and exactly answers to the Greek word Petra, the generality of commentators with good reason have agreed, that this Selah is the same with Petra, the metropolis of Arabia Petraea, whence the whole country, which also was very rocky, took its name. He gave it the name of Joktheel, which signifies obedience to God, probably as having obliged the inhabitants to observe the laws and statutes of Moses. See Grotius and Wells's Geography. 

Verse 8
2 Kings 14:8. Come, let us look one another in the face— Josephus, in his account of this transaction, tells us, that Amaziah wrote an imperious letter to the king of Israel, commanding him and his people to pay the same allegiance to him, which they formerly paid to his ancestors David and Solomon; or, in case of their refusal, to expect a decision of the matter by the sword. Others think that he intended no war by this message, but only a trial of military skill and prowess, or a civil kind of interview between his men and those of Israel; for, had he proposed to act in a hostile manner, he would have assaulted them on a sudden, and not given them this warning to stand upon their defence. The words of the message are much of the same kind with what Abner said to Joab, Let the young men now arise and play before us, 2 Samuel 2:14. But how polite so-ever the expressions may be, in both cases they had in them the formality of a challenge, as both the king and general, who were not unacquainted with military language, certainly understood them. So that the truth of the matter seems to be this; Amaziah, being encouraged by his late victory, determined to be revenged for the slaughter of his ancestors by Jehu, chap. 9:, and for the late spoil which the Israelites had made in his country; and thereupon, resolving to have satisfaction, he sent them this open declaration of war, only conceived in mild terms. 

Verse 9
2 Kings 14:9. The thistle that was in Lebanon— This address is a proverb derived from the fable; a kind of speech which corresponds in all respects to writing by hieroglyphics; each being a symbol of something else to be understood: and as it sometimes happened when a hieroglyphic became famous, that it lost its particular signification, and assumed a general one, as the caducaeus, which at first was painted only to denote the pacific office of Hermes, became in time the common symbol of league and amity; so it was with the apologue; of which, when any one became celebrated for the art and beauty of its composition, or for some extraordinary efficacy in its application, it was soon converted and worn into a proverb. We have a fine instance of this in the present message of Jehoash to Amaziah, which alludes to the apologue of Jotham, in Judges 9:7., and shews us plainly, that this satirical apologue of the thistle and cedar was now become a proverb. See Div. Leg. vol. 3: Considering the circumstances of the person addressed, who was, comparatively to many, but a petty prince, flushed with a little good success, and thereupon impatient to enlarge his kingdom, no similitude could be better adapted than that of a thistle, a low contemptible shrub, but, upon its having drawn blood of some traveller, grown proud, and affecting an equality with the cedar, a tall stately tree, the pride and ornament of the wood; till, in the midst of all its arrogance and presumption, it is unhappily trodden down by the beasts of the forest; which Joash intimates would be Amaziah's fate, if he continued to provoke a prince of his superior power and strength. See Calmet and Scheuchzer. 

Verse 19
2 Kings 14:19. Now they made a conspiracy against him in Jerusalem, &c.— What provoked the people of Jerusalem, more than those of any other part of the nation, against their king, was, their seeing their city spoiled of its best ornaments, exposed to reproach on account of the great breach that was made in their wall, and several of their children carried away as hostages for their good behaviour, 2 Kings 14:13-14 all which they imputed to their king's mal-administration; whereupon they entered into a conspiracy against him, which makes some commentators say, that he lived in a state of exile at Lachish the space of twelve years, not choosing to continue in Jerusalem after the defeat which Jehoash had given him. But our learned Usher has placed this conspiracy in the last year of Amaziah's reign; and Capellus supposes, that it was set on foot by the great men of Jerusalem upon the specious pretence of being guardians to the young prince, and taking better care of him than his father was likely to do. 

Verse 25
2 Kings 14:25. By the hand of his servant Jonah— The only mention we have of this prophet is in this passage, and in the account of his famous mission to Nineveh, where we shall say more on the subject. What the prophesies were by which he encouraged Jeroboam to proclaim war against the king of Syria, are nowhere recorded; but as we have not every thing which the prophets did write, so several prophets did not commit their predictions to writing. From this place, however, we may observe that God was very merciful to the Israelites, though a very wicked people, in continuing a race of prophets among them even after Elisha was dead. See Patrick. 

Verse 28
2 Kings 14:28. How he recovered Damascus, and Hamath— Some are of opinion, that when Jeroboam re-conquered these two chief cities of Syria, he restored them to the kingdom of Judah, because they belonged to it of right, and reserved to himself only a small tribute to be paid him by way of acknowledgment. This is what the original Hebrew as well as the Chaldee and Septuagint versions seem to favour; but the Syriac and Arabic translators have omitted the word Judeah, and may therefore be supposed to think, as several others do, that Jeroboam kept to himself all those places which he had recovered at his own hazard and expence. 

REFLECTIONS.—Under Jeroboam and his contemporary kings of Judah, Hosea, Jonah, Amos, and Micah prophesied and wrote. When matters were hasting to ruin, then did God multiply the warnings of his word; and, though Israel and Judah despised their prophets, we have reason to bless God for their writings, which are preserved for our admonition. 

15 Chapter 15 

Verse 1
2 Kings 15:1. In the twenty and seventh year— In the fourteenth year, according to Houbigant. Dr. Lightfoot is of opinion, that the difficulties in the chronology of this place may be settled, by supposing that there was an interregnum, wherein the throne was vacant eleven or twelve years between the death of Amaziah and the inauguration of his son Azariah, who, being left an infant of four years old when his father died, was committed to the guardianship of the grandees of the nation, who, during his minority, took the administration of public affairs upon themselves, and when he was become sixteen devolved it upon him; so that when he became in full possession of the throne it was in the twenty-seventh year of Jeroboam. Azariah in 2 Chronicles 26:1 is called Uzziah; and by St. Matthew, Ozias; words of pretty much the same signification. 

Verse 5
2 Kings 15:5. And the Lord smote the king— See on 2 Chronicles 26:19. In a several house, is rendered by Houbigant, a separate or remote house. 

REFLECTIONS.—Azariah began young to reign, and sat very long upon the throne of Judah; and, like his immediate ancestors, his first days were his best. The common fault of the high places remained, and for daring to intrude into the priest's office, he was struck with leprosy, secluded from society till his death, and Jotham his son administered in his room, as viceroy, the affairs of the kingdom. Note; (1.) Those who walk in pride, God is able to abase. (2.) One stroke of disease can make the mightiest monarch loathsome to others, and a burden to himself. (3.) God, when he has pardoned the guilt of our sins, may yet correct us long with temporal afflictions, and bring us under them even to the grave. 

Verse 12
2 Kings 15:12. Thy sons shall sit on the throne of Israel unto the fourth generation— God had promised Jehu, that for executing his will upon the house of Ahab, he would continue the crown of Israel in his family for four generations; and accordingly Jehoahaz, Joash, Jehoram, and Zechariah succeed him; but because he did it not so much in obedience to the divine commands, as to satisfy his private ambition, and in a method of cruelty quite abhorrent to the divine nature, God cut his family short as soon as he had fulfilled his promise to him, and thereby accomplished the prophesy of Hosea: I will avenge the blood Jezreel upon the house of Jehu, and will cause to cease the kingdom of the house of Israel, chap. 2 Kings 1:4. And perhaps it was in remembrance of this promise, as well as of the prophesy which confined the kingdom to Jehu's family for four generations only, that Shallum was encouraged to attempt the life of Zechariah. 

Verse 14
2 Kings 15:14. Menahem—went up from Tirzah— Tirzah was a long time the regal city of the kingdom of Israel; Jeroboam, who was the first king of Israel, though he dwelt for some time at Shechem, in his latter days at least resided here; as did all the kings of Israel, till Omri, having reigned six years in Tirzah, built Samaria, and removed the royal seat thither, where it continued till a final period was put to that kingdom. See Song of Solomon 6:4 and Wells's Geogr. vol. 3: 

Verse 19
2 Kings 15:19. And Pul, the king of Assyria— This is the first time we find any mention made of the kingdom of Assyria since the days of Nimrod, who erected a small principality there; see note on Genesis 10:11.; and Pul or Phul is the first monarch of that nation who invaded Israel, and began their transportation out of their country. Some are of opinion, that he was the same with Belesis the governor of Babylon; who, together with Arbaces the Mede, slew Sardanapalus the last of the Assyrian monarchs, and translated the empire to the Chaldeans. Bishop Patrick seems to be confident in this; but, according to Dr. Prideaux, Belesis was one generation later; and therefore it is supposed, that this Pul was the father of Sardanapalus, who was called Sardan, with the annexion of his father's name Pul, in the same manner as Merodach, king of Babylon, was called Merodach Baladan, because he was the son of Baladan. This Pul therefore was the same king of Assyria, who, when Jonah preached against Nineveh, gave great tokens of his humiliation and repentance. See Prideaux's Connection, A. 747 and Bedford's Scripture Chronology, book 6: 

Verse 22
2 Kings 15:22. And Pekahiah his son reigned in his stead— This shews that Menahem was a man of great weight, since, notwithstanding all his violence and cruelty, he left the kingdom in his own family, which his two predecessors could not do. It is manifest however, that there was a small interregnum of about a year's continuance between his death and his son's accession; for his son did not begin to reign till the 50th year of Azariah; and yet the father must have been dead a year before, because it is said of him that he began to reign (2 Kings 15:17.) in the 39th year of Azariah, and reigned but ten years; there was therefore apparently an interregnum; but what the occasion of it was, is not so well known, though there is reason to suppose that it proceeded from the interest of his successor, who might raise a party to keep him out of the throne, as he did afterwards to dispossess him both of that and of life; for, according to Josephus, he was cut to pieces, with several of his friends about him, at a public feast, by the treasonable practice of Pekah, one of his principal officers, who, seizing upon the government, reigned about twenty years, and left it at last a difficult question to determine, whether he was more remarkable for his impiety towards God, or his injustice towards men. See 2 Kings 15:25 and Joseph. Antiq. lib. 5: cap. 11. 

Verse 29
2 Kings 15:29. Tiglath-pileser, king of Assyria, &c.— He is supposed by some to have been the son and successor of Sardanapalus, who restored the kingdom of Assyria and possessed it, after it had been dismembered by Belesis and Arbaces: but our learned Prideaux makes him to be the same with Arbaces; by AElian called Thilgamus, and by Castor, Ninus Junior; who, together with Belesis, headed the conspiracy against Sardanapalus, and fixed his royal seat at Nineveh, the ancient residence of the Assyrian kings, as Belesis, who in Scripture is likewise called Baladan, Isaiah 39:1 fixed his at Babylon, and there governed his new erected empire for nineteen years. The first captivity of the Israelites was made by Pul, who carried away the two tribes and a half situate beyond Jordan: the second was this made by Tiglath-pileser. There were three deportations of the Hebrews; the first was of Galilee, the second of Samaria, the third of Judea; whence probably, under the second temple, Samaria, Galilee, and Judea, were the general names of the three provinces. 

Verse 30
2 Kings 15:30. And Hosea, the son of Elah— After Hoshea had murdered his predecessor Pekah, the elders of the land seem to have taken the government into their own hands; for he had not the possession of the kingdom till the latter end of the twelfth year of Ahaz; i.e. nine years after he had committed the fact. He came to the crown, it must be owned, in a very wicked manner; and yet his character in Scripture is not so vile as that of many of his predecessors, chap. 2 Kings 17:2. For whereas the kings of Israel had hitherto maintained guards upon the frontiers, to hinder their subjects from going to Jerusalem to worship, Hoshea took away these guards, and gave free liberty to all to go and pay their adoration where the law had directed; and therefore, when Hezekiah had invited all Israel to come to his passover, this prince permitted all that would to go; and when upon their return from that festival, they destroyed all the monuments of idolatry that were found in the kingdom of Samaria, instead of for-bidding them, in all probability he gave his consent to it; because without some tacit encouragement, at least, they could not have ventured to do it. 

REFLECTIONS.—1st, Terrible was the state of Israel in these last days. Like the convulsions of the body before its dissolution, under judgments unhumbled, by mercies unaffected, uniformly persevering in a course of idolatry; their kings mounting successively to the throne by murder; shook with intestine commotions, spoiled by invading enemies, till, at last, the besom of destruction swept the land. 

1. Zachariah, the last of Jehu's family, began and ended his reign in six months. 

2. Shallum, his murderer and successor, had still a shorter space. One month saw his ill-gotten greatness ruined. Menahem revenged his treason and murder upon him, and seized the crown, of which the usurper was dispossessed. Note; Few traitors and murderers die in their beds. 

3. Menahem, having climbed into the throne by blood, seeks to secure his seat by the most inhuman barbarity on those who dared to oppose him. Tiphsah, for refusing to open its gates, is, as a terror to others, sacked and ravaged with the most savage fury, even to ripping up the women with child. Yet, cowardly as cruel, he dared not fight the king of Assyria, who invaded him; but at an immense sum, which he levied from his nobles, bought him off, and engaged him to support his wicked government. Note; The more we read of this miserably oppressed and distracted state, the more thankful should we be for the liberty, peace, and security we enjoy under our own mild government. 

4. Pekahiah succeeded his father, who died in peace, though a tyrant and usurper. Two years his tottering government continued, when he fell by the conspiracy of his general Pekah, who seized the throne, and reigned in his stead. 

5. Twenty years Pekah kept the crown that his treason had secured; but long impunity is no final security. The king of Assyria, though so lately bribed, returned, and seized all Gilead, with part of Naphtali, Zebulon, and Ephraim; and thus half of the ten tribes went into captivity. Whereupon a conspiracy was formed against Pekah, and Hoshea, having murdered him, as he did his predecessor, ventured to wear that crown which had been so fatal to others, and proved as destructive to himself. All these kings concurred in following Jeroboam's sins, and thereby justified God in these judgments which fell so heavily upon them. 

2nd, Jotham, who succeeded his father Uzziah on the throne of Judah; copied his excellencies, and avoided his sins; only the high places remained. His repairing the gate of the Lord's house shews his respect to the place, and God kept him in peace, it seems, all his days, removing him at the age of forty-one, from the storm which was gathering under the confederacy of the kings of Syria and Israel. Note; (1.) The righteous are taken away from the evil to come. (2.) When God removes a good king from a nation, or a good minister from his flock, they have reason to fear, lest for their sins and unprofitableness the Lord has a controversy against them. 

16 Chapter 16 

Verse 6
2 Kings 16:6. Recovered Elath to Syria— Elath, or Elam, was a famous port on the Red Sea, which David in his conquest of the kingdom took, and there established a great trade to divers parts of the world. 

Verse 9
2 Kings 16:9. Went up against Damascus— In the time of Abraham, Damascus was in being; for it is certain, that one whom he had made free and appointed steward of his house was of Damascus, Genesis 15:2 at the time that he pursued Chedorlaomer, and the five confederate kings as far as Hoba, which lies northward of Damascus; Genesis 14:15. The Scripture says nothing more of this city till the time of David, when Hadad, who, according to Josephus, was the first that took upon him the title of king of Damascus, sending troops to the assistance of king Hadad-ezer, king of Zabah, was himself defeated by David, and his country subdued. Towards the end of Solomon's reign, Rezin recovered the kingdom of Damascus, and shook off the Jewish yoke; 1 Kings 11:23; 1 Kings 11:43. Some time after this, Asa king of Judah implored the help of Ben-hadad king of Damascus against Baasha king of Israel, 1 Kings 15:18.; and from his time the kings of Damascus were generally called Ben-hadad, till, in this last controversy with them, Ahaz called in the assistance of the king of Assyria, who killed their king, and carried his subjects into captivity, according to the prediction of Isaiah, chap. 7: and Amos, chap. 7: See Calmet. 

Captive to Kir— i.e. Media, as appears in Josephus. Media therefore was yet subject to Assyria, which destroys the credit of the Ctesian kings of Media, who, as he reports, having revolted from and beaten Sardanapalus, had now reigned a long time, Arbaces being the first of them; whereas Herodotus makes Dejoces the first. See chap. 2 Kings 17:6. 

REFLECTIONS.—1st, Ahaz, the son of pious Jotham, degenerated greatly from the steps of his holy ancestors. The idolatry of Israel pleased him better than the pure worship of Judah; and Molech is preferred to the glorious Jehovah. He sacrifices on the high places, which his fathers, though they left them, had never used; and, as if unsatisfied with lesser abominations, made his own son pass between, or through, the fires of lustration, to the honour of his hateful idols. Note; (1.) They who provoke God to give them up, lose every natural affection, and turn monsters instead of men. (2.) The desperate wickedness of the heart of man, when left to itself, who can know? 

2nd, The sin of Ahaz soon brought him into deep distress, Isaiah 7:2. His country was ravaged, Elath lost, and his capital besieged by the confederate forces of Syria and Israel. Yet, far from having recourse to God, or depending on his promises, Isaiah 7:4-16 he rather trusted in an arm of flesh; and, to engage the king of Assyria to make a diversion in his favour, robbed the house of God of the dedicated treasures, impoverished his own, and professed himself the vassal of an idolatrous Assyrian, rather than be the servant of the King of kings, who was so much better able to deliver him. The project succeeded: the king of Syria was slain, his capital taken, and his people led captive to Kir, as foretold Amos 1:5. Note; (1.) God is the last resource that a sinner will fly to. (2.) They who cast off God's government make themselves quickly the worst of slaves. (3.) When men by their wickedness involve themselves in trouble, they will scarcely stop at any fraud or injustice to extricate themselves from it. 

Verse 11
2 Kings 16:11. Urijah the priest built an altar, &c.— It must not be denied, that the high priest carried his complaisance much too far in obeying the king's injunction, which he ought to have opposed with all his interest and power. God prescribed to Moses in what form and with what materials he was to make the altar, Exodus 27:1; Exodus 27:21. The altar which Solomon made, indeed, was four times as large, 2 Chronicles 4:1. But when God gave such solemn testimony of his approbation of it, there was no touching it without impiety. For the high priest could not but know that this innovation of the king's did not proceed from any principle of religion, but from a design to degrade the altar of the Lord, as well as the other sacred vessels of the temple. But what shall we say to this? There will, in all ages, be some men found ready to execute the most impious commands that can possibly come from the throne. See Patrick and Calmet. 

REFLECTIONS.—He who had enslaved his body to Assyria's king, now enslaves his soul to Assyria's idols. 

1. On a visit to the king of Assyria, to congratulate him on his success, and to pay him the homage that he had promised, he saw at Damascus, whilst probably he joined with him in his idol-sacrifices, an altar which much pleased him for its beauty; and instantly he resolves to copy it, sends the model to Urijah the priest, and bids him prepare just such another against his return. 

2. Urijah, a true court priest, to gratify his master, consents to prostitute his office; and Ahaz, at his return, is vastly pleased with the altar, offers on it his burnt-offerings; and though the priest had some shame left, and set it behind the brasen altar, the king will have the old altar thrown by, and will consider what to do with it, whilst his own is advanced into its place; and Urijah basely complies. Note; (1.) Of all characters, a sycophant priest is the most detestable. (2.) Court air is dangerous to breathe in: they who set their hearts on rising, rather than offend their great patrons, will worship at their altars, and comply with their evil ways. 

Verse 18
2 Kings 16:18. And the covert for the sabbath— Something, perhaps, which was made for this purpose, that, on the sabbath days, there coming a great throng, the porch not being able to contain them, they might be kept under this covering from the injuries of the weather. Houbigant supposes that it was something of this kind. The prophet Ezekiel tells us expressly, that the gate of the inner court which looked towards the east was opened only on the sabbath, and on the day of the new moon; and that on these days the king was to enter the temple at this gate, and to continue at the entrance of the priests' court (where was the brazen scaffold which Solomon erected, 2 Chronicles 6:13 a place for the king to pay his devotions on) until his sacrifices were offered: and if so, the word מיסךֶ musak, which we translate covert, might be a kind of canopy, or other covered place under which the king sat when he came to the service of the temple on the sabbath, or other great solemnities, and which was therefore called the covert of the sabbath: and the reason why the king ordered this to be taken away was, because he intended to trouble himself no more with coming to the temple, and by this action to express his hatred and contempt of the sabbath, as his removing the bases, the laver, and the brasen sea, 2 Kings 16:17 was palpably with a design to deface the service of God in the temple, and thence to bring it into public disesteem. But, in the midst of his days, God, in mercy to his people, stopped his career of wickedness, and at thirty-six years of age he died, and left his crown to his most worthy successor and son Hezekiah. 

17 Chapter 17 

Verse 3
2 Kings 17:3. Shalmaneser king of Assyria— Shalmaneser, who, in Hosea 10:14 is called Shalman, and in Tobit 1:2. Enemessar, was the son and successor of Arbaces, or Tiglath-pileser, and according to Josephus, who has quoted a passage from Menander, mention was made of him, and of his conquest over the land of Israel, in the history of the Tyrians. 

Verse 4
2 Kings 17:4. So, king of Egypt— This So seems to be the same as Sabachon, the AEthiopian king of Egypt, of whom Herodotus relates, that being warned in a dream, he departed of his own accord from Egypt, after he had reigned there fifteen years. In the beginning of Hezekiah's reign he invaded Egypt, and having taken Boccharis the king thereof prisoner, with great cruelty burned him alive, and then seized on his kingdom. 

Verse 6
2 Kings 17:6. Carried Israel away into Assyria, &c.— The policy of any prince in transplanting a conquered people in another country, is, to prevent their combining (which they cannot so well do in a strange land, and amongst a mixed multitude of different languages), in order to shake off their uneasy yoke, and recover their liberty. Among other rich things which Shalmaneser took and carried away in this expedition was the golden calf which Jeroboam had set up at Bethel, and which ever since his time had been worshipped by the ten tribes that had revolted with him from the house of David, as the other golden calf, which he set up at the same time at Dan, had been taken thence about ten years before by Tiglath-pileser, when he invaded Galilee, the province wherein that city stood. See Prideaux, A. 729 and Seder Olam Rabbi, ch. 22.

Placed them in—the cities of the Medes— Media was then subject to the king of Assyria, which destroys the credit of Ctesias. The king of Assyria here mentioned, Shalmaneser, is not the same king who is mentioned 2 Kings 17:24 of this chapter (see Ezra 4:2.); unless Shalmanezer and Ezar-haddon was the same king. Marsham makes them to be two different kings. Stackhouse would render the latter part of this verse, he placed them in Halah, and by the river Habor, in Gozan, and in the cities of the Medes. 

Verse 18
2 Kings 17:18. And removed them out of his sight— A very strong expression to signify God's rejection and total removal of this apostate people from his care and Providence. 

REFLECTIONS.—1st, Hoshea, the last of Israel's kings, lost with shame the throne that he had ascended by perfidy and murder. We have here, 

1. Israel become tributary, as a prelude to their final destruction. Though their king was not so bad as his predecessors, the people continued as bad as ever; and therefore God sold them into the hand of Shalmaneser. Note; (1.) God tries lesser judgments before he strikes the final blow. (2.) They who sell themselves to the service of sin, will shortly find the wages of it to be eternal ruin. 

2. Utterly destroyed and dispersed, Hoshea, by the help of So, king of Ethiopia, rebelled against the king of Assyria; but he suffered for his falsehood: his country is ravaged, his capital besieged, and, after three years resistance, taken; himself made prisoner; and, effectually to prevent any future revolt, all the people of any note carried away captive, and dispersed in the north of Assyria, and in the cities of Media; whilst colonies of Assyrians are put in possession of their fruitful land, under whom the remainder of this miserable nation might be husbandmen and vine-dressers, and serve, in other menial employments, their proud conquerors. What guilty nation sinning against gospel-grace need not tremble, that reads the catastrophe of God's once favoured people! 

Thus ended the kingdom of Israel, which, from its commencement under Jeroboam, had continued two hundred and fifty-five years. 

2nd, To vindicate the ways of God to man, and show the causes why Israel was thus abandoned to ruin, the sacred historian, after relating their dispersion, declares the just reasons of God's procedure. 

1. Their sins great, numberless, aggravated, and incorrigible, had provoked his judgment. 

(1.) Base ingratitude. God had rescued them from the iron bondage of Egypt; after many wonderful interpositions, had bestowed on them the land of the heathen; and, to crown all, had given them the plainest direction for their conduct, and the most glorious promises to encourage their obedience. But all would not engage their hearts to him; they forgat the God of their mercies, and turned from him to idols. 

(2.) Wilful disobedience. They rejected God's covenant, left all his commandments, and sold themselves to work wickedness, as slaves by willing choice to their lusts: and if for a time restrained, through fear or shame, from open and avowed impiety, they still, in secret, indulged their abandoned hearts, and continued as bad as ever. 

(3.) Gross idolatry. Of all their sins this was the most provoking: against it they had received especial warnings; and, because of it, had seen God's heavy judgments on the heathen. Yet, they not only learned their ways, but became worse than the idolaters whom they imitated. They readily kissed the calves that the wicked Jeroboam erected; adopted all their neighbours' gods, worshipped the hosts of heaven, the sun, moon, and planets; yea, so mad were they upon their idols, that there was scarcely a grove, or a spreading tree, without an image under it. Every city, yea, every village, even to the meanest watchtower, had its hill-altar, till they were multiplied as heaps in the furrows of the field, Hosea 12:11. There they offered incense to these strange gods; and so lost to natural affection, so besotted were they in their adulterous rage after these abominations, that their very children were led through the fires, or burnt in them, to honour these diabolical deities. Lord, what is man! 

(4.) Hardened incorrigibleness. Prophet after prophet did God raise up to warn them; and, to enforce the word of their mouth, he smote them with the sword of his corrections; but under both they proved alike impenitent. They regarded not the warning voice, nor repented under the stroke of judgment. Therefore, when every method of recovery was fruitless, 

2. God removed them out of his sight, according to the word of his prophets. The rod of his anger was the Assyrian, but the destruction was from the Almighty. 

Verse 25
2 Kings 17:25. Therefore the Lord sent lions among them— Josephus, in this part of the history, varies from the sacred text. For, instead of the increase of lions which destroyed the people, he tells us that they were visited with a dreadful plague, so that the place was in a manner depopulated by it. But allowing it to be lions, why should these new inhabitants be afflicted with these creatures for not fearing the Lord, when the Israelites, who feared the Lord as little as they, were never infested with any such thing? The Israelites, indeed, were addicted to idolatry, but then they did not deny the divine power and Providence; only they imagined that their idols were the intermediate causes whereby the blessings of the supreme God might be conveyed to them: whereas these new comers believed the idols they worshipped to be true gods, and had no conceptions higher. They had no notion of one eternal, almighty, and independent being: they took the God of Israel to be such a one as their own; a local god, whose care and power extended no further than to one particular nation or people; and therefore, to rectify their sentiments in this particular, he took this method to let them know that all the beasts of the forest were his, and that whenever he is incensed with a people, he wants no instruments to execute his wrath; the air, the earth, the elements, and creatures of any kind, can avenge him and punish them. See Leviticus 26:22. Jeremiah 15:3 and Calmet, and Scheuchzer on the place. 

Verse 30
2 Kings 17:30. The men of Babylon made Succoth-benoth, &c.— We have here an account of the idols, which were consecrated by the different nations transplanted by the king of Assyria to Samaria. It is difficult, however, (and has afforded a large field for conjecture,) to give any satisfactory account concerning them: the reader will find in Selden, Vossius, and Jurieu, much upon the subject. בנות סכות Succoth-benoth may be literally translated, the tabernacles of the daughters, or young women. Herodotus, lib. 1: cap. 199 gives us a particular account of their detestable service; but it is too bad to mention. See Baruch 6:43. This abomination, implied by Succoth-benoth, the men of Babylon brought with them into the country of Samaria; and both the name of the idol Melitta, and the execrable service performed to her honour, shew that by Melitta was originally intended the same as the Venus of the Greeks and Romans. See the beginning of Lucretius's first book, De Rerum Nat. Mr. Selden imagines that some traces of the Succoth-benoth, may be found in Sicca-Veneria, the name of a city in Numidia, not far from the borders of Africa Propria. See Univ. Hist. vol. 17: p. 295., and Parkhurst's Lexicon on the word סךֶ . 

The men of Cuth made Nergal— Cuth was a province of Assyria, which, according to some, lies upon the Araxis; but others rather think it to be the same with Cush, which is said by Moses to be encompassed with the river Gihon, and must therefore be the same with the country which the Greeks call Susiana, and which to this day is called by the inhabitants Chusesta. Their idol Nergal seems to have been the sun, as the causer of the diurnal and annual revolutions of the planets; for it is naturally derived from נר ner, light, and גל gal; to revolve. The Rabbis say, that the idol was represented in the shape of a cock, and probably they tell us the truth; for this seems a very proper emblem. Among the latter heathens, we find the cock was sacred to Apollo, or the Sun, (see Pierii Hieroglyph. p. 223.) "Because," says Heliodorus, speaking of the time when cocks crow, "by a natural sensation of the sun's revolution to us, they are incited to salute the god." AEthiop. lib. 1: And perhaps under this name Nergal they meant to worship the sun, not only for the diurnal return of its light upon the earth, but also for its annual return or revolution. We may observe that the emblem, a cock, is affected by the latter as well as by the former, and is frequently crowing both day and night when the days begin to lengthen. See Calmet, and Parkhurst's Lexicon. 

The men of Hamath made Ashima— There are several cities and countries which go under the name of Hamath; but what we take to be here meant is that province of Syria which lies upon the Orontes, wherein there was a city of the same name; which when Shalmaneser had taken, he removed the inhabitants from thence into Samaria. Their idol אשׁימא Ashima signifies the atoner or expiator, from אשׁם asham. The word is in a Chaldee form; and seems to be the same as שׁמרון אשׁמת ashmath shomron, the sin of Samaria, mentioned Amos 8:14 where ashmath is rendered by the LXX propitiation: It is known to every one who has the least acquaintance with the mythology of the heathens, how strongly and universally they retained the tradition of an atonement or expiation for sin, although, they expected it from a false object and false means. We find it expressed in very clear terms among the Romans; even so late as the time of Horace, lib. 1: ode 2.; 

Cui dabit partes scelus expiandi Jupiter———? 

And whom, to expiate the horrid guilt, Will Jove appoint? 

The answer is, "Apollo," the god of light. Some think that as Asuman, or Suman, in the Persian language, signifies heaven, the Syrians might from hence derive the name of this God; who they suppose was represented by a large stone pillar, terminating in a conic or pyramidical figure, whereby they denoted fire. See Parkhurst on the word אשׁם asham, Calmet, and Tennison on Idolatry. 

Verse 31
2 Kings 17:31. The Avites made Nibhaz and Tartak— It is uncertain who these Avites were. The most probable opinion seems to be that which Grotius has suggested, by observing that there are a people in Bactriana mentioned by Ptolemy under the name of Avadia, who possibly might be those transported at this time into Palestine by Shalmaneser. Nibhaz according to the Rabbis had the shape of a dog, much like the Anubis of the Egyptians. In Pierius's Hieroglyphics, p. 53 is the figure of a cynocephalus, a kind of ape, with a head like a dog, standing upon his hinder feet, and looking earnestly at the moon. Pierius there teaches us, that the cynocephalus was an animal eminently sacred among the Egyptians, hieroglyphical of the moon. See Johnston. Nat. Hist. de Quadruped. p. 100. This being observed, the נבחז nibchaz, (which may well be derived from נבח nabach, to bark, and חזה chazah, to see,) gives us reason to conclude that this idol was in the shape of a cynocephalus, or a dog looking, barking, or howling at the moon. It is obvious to common observation, that dogs in general have this property; and an idol of the form just mentioned, seems to have been originally designed to represent the power or influence of the moon, on all sublunary bodies, with which the cynocephaluses and dogs are so eminently affected. So, as we have observed upon Nergal, the influence of the returning solar light was reprerented by a cock, and the generative power of the heavens by Dagon, a fishy idol. See Parkhurst on נבחז, who is of opinion that Tartak תרתק is compounded of תר tor, to turn, go round, and רתק ratak, to chain, tether, and plainly denotes the heavens, considered as confining the planets in their respective orbits, as if they were tethered. The Jews have a tradition, that the emblem of this idol was an ass; which, considering the propriety of that animal when tethered to represent this idol, is not improbable; and from this idolatrous worship of the Samaritans, joined perhaps with some confused account of the cherubim, seems to have sprung that stupid story of the heathens, that the Jews had an ass's head in their Holy of Holies, to which they paid religious worship. See Bochart, vol. 2: p. 221. Jurieu is of opinion, that as the word Nibhaz, both in the Hebrew and Chaldee, with a small variation, denotes quick, swift, rapid, and tartak in the same languages signifies a chariot, these two idols may both together denominate the sun mounted on his car, as the fictions of the poets and the notions of the mythologists were wont to represent that luminary. 

The Sepharvites burned their children—to Adrammelech, and Anammelech— As the Sepharvites, probably, came from the cities of the Medes, whither the Israelites were carried captive, and as Herodotus tells us that between Colchis and Media are found a people called Saspires; in all likelihood they were the same with those here named Sepharvites. Moloch, Milcom, and Melech, in the language of different nations, all signify a king, and imply the sun, which was called the king of heaven; and therefore the addition of אדר adar, which signifies powerful, illustrious, to the one, and of ענם anem, which implies to return, to answer, to the other, means no more than the mighty, or the oracular Moloch. And as the children were offered to him, it appears that he was the same with the Moloch of the Ammonites. See Univ. Hist. and Calmet. 

Verse 33
2 Kings 17:33. They feared the Lord and served their own gods, &c.— The imaginary vengeance which the tutelary god was supposed to take on those, who, inhabiting his land, yet slighted his worship, was really taken on the Cutheans, when they came to cultivate the land of Israel; for the Almighty having, in condescension to the prejudices of the Israelites, assumed the title of a tutelary local god, and chosen Judea for his peculiar regency, it appeared but fit that he should discharge in good earnest the imaginary functions of those tutelary gods, in order to distinguish himself both to the Jews from lying vanities, and to the Gentiles by some illustrious display of power. Therefore when so great a portion of his chosen people had been led captive, and a rabble of pagans were put into their possessions, he sent plagues among them for their idolatrous profanation of the Holy Land; which calamity their own pagan principles enabled them easily to account for. The account is given, 2 Kings 17:24, &c. But lest this miraculous interposition should be misunderstood as an encouragement of the notion of local gods, or of an intercommunity of worship, rather than a vindication of the sanctity of that country which was consecrated to the God of Israel, the sacred historian goes on to acquaint us with the perverse influence that this judgment had on the new inhabitants, so contrary to the divine intention. They feared the Lord, and served their own gods; i.e. they feared the vengeance impending on the exclusion of the worship of the God of Israel: but they feared not the Lord, neither did they after their statutes; i.e. they transgressed the commandment which they found so frequently repeated in the Pentateuch, of joining no other worship to that of the God of Israel. Div. Leg. vol. 4: p. 43. 

18 Chapter 18 

Verse 2
2 Kings 18:2. Twenty and five years old was he when he began to reign— In chap. 2 Kings 16:2 it is recorded, that Ahaz was but twenty years old when he began to reign, and that he reigned sixteen years before he died, so that he lived in the whole six and thirty years. Now his son Hezekiah is said to be five and twenty years old when he began to reign, and consequently he must have been born when his father exceeded not twelve years of age. Houbigant observes, that in the parallel place, 2 Chronicles 28:1 the Syriac, Arabic, and LXX read, Ahaz was twenty-five years old when he began to reign. 

Verse 4
2 Kings 18:4. He removed the high places, &c.— It was a great demonstration of Hezekiah's sincere piety and zeal towards God, that he began so soon to reform the corruption of religion, and did not stay till he had established himself in his throne. He might, however, think that the surest way so to establish himself, was, to establish the true worship of God; though he could not but foresee that he ran a great hazard in attempting the abolition of idolatry, which had been confirmed by so many years prescription. See 2 Chronicles 29 : &c. The reason why Hezekiah destroyed the brazen serpent, we are told, was because the children of Israel burned incense to it: not that we are to suppose, that all along, from the days of Moses, this brazen serpent was made an object of religious worship. This is what neither David, nor Solomon in the beginning of his reign, would have allowed of; nor can we think but that Asa or Jehoshaphat, when they rooted out idolatry, would have made an end of this, had they perceived that the people at that time either paid worship or burned incense to it. The commencement of this superstition, therefore, must be of later date; probably from the time that Ahab's family, by being allied to the crown of Judah by marriage, introduced all kinds of idolatry. One false inducement to the worship of this image, might be a mistake of the words of Moses, Numbers 21:8. Whosoever looketh upon it shall live, whence they might think, by its mediation to obtain a blessing. However, we may imagine, that their burning incense, or any other perfumes before it, was designed only in honour of the true God, by whose direction Moses made it: but then, in process of their superstition, they either worshipped the God of Israel under that image, or, what is worse, substituted a heathen god in his room, and worshipped the brazen serpent as his image; which they might the more easily be induced to do, because the practice of some neighbouring nations was, to worship their gods under the form of a serpent. Upon this account Hezekiah wisely chose, rather to lose this memorial of God's wonderful mercy, than to suffer it any longer to be abused to idolatry; and therefore he brake it in pieces, that is, as the Talmudists express it, "He ground it to powder, and then scattered it in the air, that there might not be the least remains of it." And yet, notwithstanding all the care which he took to destroy it, Sigonius, in his history of Italy, tells us, that in the church of St. Ambrose in Milan, they shew a brazen serpent intire, which they pretend to be the very same with that erected by Moses in the wilderness; though it must be owned, that among their learned men there are some who acknowledge the cheat, and disclaim it. See Le Clerc, and Prid. Connect. A. 726. Parkhurst observes, that the name Nehushtan, נהשׁתן, seems a compound of נחשׁ nichesh, to divine, and תן ten, a serpent, and so denotes the divining spirit; and therefore, he thinks the passage should be rendered: Hezekiah brake the serpent of brass which Moses made, because even to those days the children of Israel were burning incense to it, and called it Nehushtan. So the Targum renders the latter part of the verse, and they were calling it Nehushtan. This implies, that the children of Israel had so far perverted the use of this eminent type of Christ, as to apply to it for magical purposes, as the heathens did to their sacred serpents, or serpentine images; and that therefore Hezekiah brake it. Houbigant translates in the same manner. 

Verse 5
2 Kings 18:5. After him was none like him, &c.— This same commendation is given to Josiah, chap. 2 Kings 23:25 so that it must relate to some particular virtue wherein Hezekiah stood distinguished from the rest of the kings of Judah; and that this was his trusting in the Lord God of Israel, as it is in the beginning of the verse, and not in the help of any foreign forces, as all the other kings, even the most renowned for their piety, are known to have done in some measure. See Calmet. 

REFLECTIONS.—Though Israel was gone into captivity, Judah yet remained, and in a state of great prosperity, under the pious Hezekiah. 

1. He copied after the best of his progenitors, though the son of the worst; and was, like David in heart and temper, devoted to God's worship and service: nor did he, as some before him, begin well and end ill, but persevered to the last in constant dependance upon God, and unshaken fidelity to him under all his trials: so that in this, neither before nor after him was any like him of the kings of Judah. Note; (1.) God, in the darkest times, can raise up in his church the most burning and shining lights; let not his people therefore despair. (2.) The more obstacles are in the way, the more does the grace of God appear great and glorious in overcoming them. (3.) Perseverance in the truth, is the crown of fidelity. 

2. His zeal for God's glory immediately appeared on his accession to the throne. He applied no palliatives to the deep and prevailing idolatry, but laid the axe to the root of the tree. Undismayed through fear of oppo-sition; he not only destroyed the groves and images, but also removed the high places, which had so long been abused, and which the most pious of his predecessors connived at. Note; (1.) They need not fear, who boldly trust on God in the path of duty. (2.) No length of custom can consecrate an evil practice. (3.) If our parents have dishonoured God, it is our honour to be unlike them. 

3. God blessed him in all his undertakings. Having delivered the nation from the yoke of idolatry, he bravely threw off the yoke of the king of Assyria's usurped dominion, and recovered from the hand of the Philistines the cities that his father had lost, 2 Chronicles 28:18. Note; Fidelity in God's service, will be ever accompanied with his blessing. 

Verse 13
2 Kings 18:13. Now in the fourteenth year, &c.— As what remains of this chapter, together with the contents of the 19th and 20th, are found in the book of the prophet Isaiah, and with some additional circumstances, we shall defer our comment upon them till we come to that place. 

19 Chapter 19 

Verses 1-37

CHAP. XIX. 

Hezekiah, mourning, sendeth to Isaiah to pray for him; he comforteth him: Sennacherib sendeth a blasphemous letter to Hezekiah; Hezekiah's prayer. An angel slayeth the Assyrians: Sennacherib is slain by his own sons.* 

Before Christ 710. 

* See the Annotations and Reflections on Isaiah, ch. 37 where this chapter is repeated nearly word for word. 

20 Chapter 20 

Verse 21
2 Kings 20:21. And Hezekiah slept with his fathers— See on 2 Chronicles 32:30. In the innermost and chief room of the royal sepulchre of the house of David was the body of Hezekiah, placed in a niche, which was at the upper end of the room, and, very likely, cut at that time on purpose to do him the greater honour. The prophets who are supposed to have been living in his son's and his reign, were Hosea, Joel, Nahum, Habakkuk, some say Obadiah, and Isaiah, the greatest of them all. 

21 Chapter 21 

Verse 2
2 Kings 21:2. He did that which was evil in the sight of the Lord— Hezekiah's first care had been to rout all idolatry out of his kingdom, and to restore the service of the temple to its pristine order and splendour. His graceless son, on the contrary, made it his study to banish religion and morality, to revive the old idolatry, and to introduce new and unheard of idols and ceremonies; besides witchcraft, sorceries, and every wicked custom which was used among the heathens far and near. Baal became now the favourite object of his worship. Moloch and the valley of Hinnom were now more frequented than ever; the impious king encouraging his impious subjects to sacrifice their children there, as Ahaz had done before. He did not, however, pass unpunished for these offences: but for the particulars of his punishment, which are not mentioned in this book, we must refer to 2 Chronicles 33:11; 2 Chronicles 33:25. 

Verse 3
2 Kings 21:3. A grove— Or, Aschera [Astarte]. 

Verse 7
2 Kings 21:7. Image of the grove, &c,— Image of Aschera, [Astarte] which he had made by the house, &c. Houbigant. 

REFLECTIONS.—Like the seven years famine of Egypt, which made the former plenty forgotten, the wickedness of Manasseh blots out all the glorious work that his father had so piously accomplished. 

1. Manasseh was young when he began his reign, and continued longest of any of the kings of Judah, reckoning the years of his captivity in Babylon. Whether he was immediately corrupted by those at court, who, amidst their pretended reformation, retained their love for the old abominations, and by flattery gained the ear of the unexperienced king; or whether only after he had children, 2 Kings 21:6 he apostatized, is uncertain. Note; It is very dangerous to come too young to the possession of honour and greatness; so many are in wait to flatter such persons to their ruin. 

2. His wickedness was beyond that of all his predecessors. Not warned by Israel's punishment, he adopted all their sins with circumstances of peculiar aggravation; despising, or rather as if designing to cast reproach on his father's proceedings, he began with rebuilding the high places that Hezekiah had destroyed. Baal and Ashtoreth once more reared up their hateful heads, and the hosts of heaven were the objects of his worship, instead of that God who made them. To profane God's holy temple, he dared there erect his idol altars, filled the house and courts with these abominations, and there sacrificed to his gods. In the temple itself he placed the image of Ashtoreth, 2 Kings 21:7 in opposition and defiance to God, provoking him to cast them off for ever, whom, on their fidelity, he had promised ever to protect and preserve. Madly attached to his idols, he made his son to pass through the fire, in honour to these false deities; and, superstitious as impious, he trusted in charms, and consulted wizards, as if the devil was a better oracle than the God who spoke from between the cherubims. Seduced by their king's example, the people in general followed him, and Judah was filled with idolatry, worse than the very heathen nations around them. Note; (1.) They who have had a religious education, when they give themselves up to evil, usually grow of all others the most profligate. (2.) Irreligion and superstition are nearly allied. They who cast off all fear of God, are often seen to be the greatest slaves to the illusions of the devil. (3.) A bad example is mortally infectious, and especially in kings: how much will they have to answer in the day of God, who are chargeable not only with their own blood, but with the murder of thousands of souls, whom they have seduced and destroyed? 

Verse 13
2 Kings 21:13. I will stretch over Jerusalem the line of Samaria, &c.— See 2 Samuel 8:2. The expression, I will wipe Jerusalem, &c. signifies, "I will take away all its inhabitants, as a dish is freed from its contents, by wiping, and turning it upside down." 

Verse 16
2 Kings 21:16. Manasseh shed innocent blood— Among the rest of the prophets and other innocent persons put to death by Manasseh, Isaiah is generally numbered, who is said to have been sawn asunder with a wooden saw, to which the author of the epistle to the Hebrews is thought to allude, Hebrews 11:37. 

Verse 18
2 Kings 21:18. Manasseh—was buried—in the garden of Uzza— This garden, as some think, was made in that very spot of ground where Uzziah was struck dead for touching the ark of the Lord, 2 Samuel 6:7. But others imagine, that this was the place where Uzziah, who died a leper, was buried, 2 Chronicles 26:23 and that Manasseh chose to be buried here, as unworthy; the sense of his former miscarriages not suffering him to think himself deserving of a place among his ancestors. It has been remarked by some of the Jewish writers, that two years is the usual term to which the sons of those kings arrived who provoked God to anger by their abominations; as they instance in the present case, in the son of Jeroboam, 1 Kings 15:25., the son of Baasha, chap. 1 Kings 16:8., and the son of Ahab, chap. 1 Kings 22:51. 

REFLECTIONS.—1st, We have here, 

1. The charge brought against Manasseh. His vile idolatry, his infamous seduction of God's people; and, as the summit of his guilt, the blood of innocents which he shed, and even of God's prophets. This filled the measure of his iniquities to overflowing, and brought down the heavy wrath of a justly offended God. Note; (1.) The greatest kings must stand shortly as the meanest criminals at God's bar. (2.) The persecution of God's people is the crime which soonest fills the measure of a nation's sins. 

2. The sentence pronounced upon him. A destruction so terrible, that the neighbour-nations should be astonished at the report. The same judgments should light on Jerusalem as Samaria, and the house of Manasseh be destroyed as the house of Ahab. The country should be thoroughly plundered, ransacked, and made desolate, spoiled of all, as a dish wiped clean, and turned upside down, and all the inhabitants removed into a strange land. Since they had forsaken God, he would forsake them, and, taking now their former sins, from the day they left Egypt, into the account, reckon with them from first to last. Note; (1.) When by our perfidious apostacy we turn from God, old guilt, which had otherwise been cancelled, is recalled, to witness against and condemn us. (2.) They who forsake God must expect to be forsaken by him. (3.) When God visits for sin in the great day, then shall indeed the ears of sinners tingle at the dreadful sentence denounced upon them. 

3. Manasseh's death is recorded, and his burial. Probably, on his penitence, see 2 Chronicles 33 he judged himself unworthy to lie in the royal sepulchres, and therefore was buried in his own garden, leaving his crown to his son, the heir of his idolatry, as well as his kingdom. 

2nd, 1. Amon's reign and life were short, and his end tragical. He returned to those idolatries, which, in his latter days, his penitent father had suppressed, and thus by his wickedness hastened his death. A conspiracy was formed; and, after a reign of but two years, he was slain in his own house. Note; (1.) The evil that we have occasioned to others, we can never repair. When we would wish to undeceive those whom we have seduced, to our grief we find every effort vain. (2.) It is a mercy to a nation, that the career of a wicked king is short. 

2. The men of Judah revenged his death on the conspirators, and set up Josiah his son in his stead; who, being an infant, they probably designed to rob of the crown: and they buried Amon with his father, in the garden of Uzza, as unworthy of a tomb among his illustrious predecessors. 

22 Chapter 22 

Verse 8
2 Kings 22:8. I have found the book of the law— This is generally agreed to have been the archetype written by Moses, and by him ordered to be deposited with the ark, in the most holy place, but which some pious high-priest had caused to be thus hid in the reign of Ahaz or Manasseh, to prevent its being destroyed with all the other copies of it; for it plainly appears by the tenour of the history, that this was the only perfect one left. But it is much disputed, whether it was the whole Pentateuch, emphatically called התורה hattorah, the law, or only Deuteronomy, or even barely the 28th, 29th, 30th, and 31st chapters of it. Josephus, by calling it "the sacred books of Moses," seems to declare entirely for the former; others have declared for the latter, because the book of Deuteronomy is a kind of repetition or epitome of the Mosaic law. Calmet, among some others, holds the last of these three opinions, and thinks that nothing more is meant here than that short luminary which is found in the above-mentioned chapters of that book, in which are contained all the blessings and curses that so alarmed the pious monarch. But if either this short epitome, or even the whole Deuteronomy, was all that the high-priest found hid in the temple, when was the rest of the Pentateuch recovered? If it be said, that there might be some copies of this last still extant, then this luminary must have been in it; and it would be surprising that some one or more should not have been brought to so good a king, after he had given such signal proofs of his piety and zeal; and if any such had been presented to him, he must be supposed to have neglected the reading of it, or he could never have been under such surprize and fear at the reading of that which the high-priest sent to him. We therefore think, with the far greater number of Jews and Christians, that it was the whole Pentateuch; and that there might be still several imperfect and mutilated copies dispersed here and there, which might be now rectified by this prototype, after it was thus brought to light. If it be asked, how the king could run over those five books so quickly as to come presently to the blessings and curses; it may be answered, that as their manner was to write upon volumes of a considerable length, which were rolled up round one or two sticks, it might so happen, that these last chapters were on the outside; and that the king, impatient to know the contents of it, might have curiosity to read in it, before he had unfolded a round or two. We are, however, very far from rejecting the notion of the Jews, who believe that Providence directed him to that very part. Something like this we find happened under the Gospel, Luke 4:17. Acts 8:28; Acts 8:40. What appears most surprising is, that all the copies of the Scripture, which the good king Hezekiah seems to have caused to be written and dispersed about the kingdom, (see Proverbs 25:1.) should have so soon vanished, that neither Josiah, nor the high-priest, had ever seen any of them till this one was brought to light. All that can be said in this case is, that Manasseh, during the former part of his reign, had made such havock of them, that if there were any left, they were only in a few private hands, who preserved them with the utmost caution and secrecy. See the Universal History. 

REFLECTIONS.—One merciful respite more is given to idolatrous Judah; another good king, to prove them, if yet they will bring forth fruit, before the axe is laid to the root of the tree. 

1. Though Josiah was very young, but eight years of age, when he came to the crown, he gave very early symptoms of uncommon piety, and all his days the fruit answered the promising blossoms. Note; Early piety is peculiarly pleasing and promising. 

2. As soon as he was fit to take the reins of government into his own hand, he began to reform the interrupted worship, and repair the decayed temple of God. Nearly the same method seems to be taken, as in the days of Joash, chap. 12: to collect the money, and the same integrity appears in the persons employed. Note; They who delight in the temple-service, may be trusted for their fidelity and honesty in the repairs of it. 

3. In the repairs of the temple, the book of the law was happily found, generally supposed to be the very copy, Deuteronomy 31:26 that Moses laid up in the most holy place. Note; (1.) The preservation of the inspired writings through so many ages, and amidst so many enemies, is a standing witness to their divine authority. (2.) When God's word is thrust into a corner, unnoticed by, or cruelly withheld from the people, no marvel that iniquity abounds. (3.) They who have never read through all the book of God, know not how much it contains to make them tremble, or how much to comfort them: and yet how many christians, yea, protestants, are thus negligent, and never once in their lives read God's word entire! 

4. Hilkiah, having first read the book himself to Shaphan, desires him to convey it to the king, and read it in his ears, as it contained matters so deeply and nearly affecting him. Note; (1.) Reading their Bibles, is among the best employments in which kings can be engaged. (2.) They are inexcusable, who have this sacred book in their hands, and continue wilfully ignorant of its contents. 

Verse 14
2 Kings 22:14. Huldah the prophetess— This is the only mention that we have of this prophetess; and certainly it tends much to her honour that she was consulted upon this important occasion, when both Jeremiah and Zephaniah were at that time prophets in Judah. But Zephaniah, perhaps, at that time might not have commenced a prophet, because, though we are told that he prophesied in the days of Josiah, Zephaniah 1:1 yet we are nowhere informed in what part of his reign he entered upon the prophetic office. Jeremiah too might at that time be absent from Jerusalem, at his house at Anathoth, or some more remote part of the kingdom; so that, considering Josiah's haste and impatience, there might be no other proper person to apply to than this prophetess; well assured of whose fidelity in delivering the mind and counsel of God, the king, and the ministers who went from him to inquire, concluded rightly, that it was much more important what message God sent, than by whose hand it was that he conveyed it. See Poole, and Smith's Select Discourses, p. 252. 

Verse 16
2 Kings 22:16. Even all— According to all. Nold. 868. 

Verse 18-19
2 Kings 22:18-19. As touching the words which thou hast heard, &c.— Because thy heart was terrified at the words which thou hast heard, and thou hast humbled, &c. Houbigant. See also 2 Chronicles 34:26. 

Verse 20
2 Kings 22:20. Thou shalt be gathered into thy grave in peace— The death of Josiah was indeed sudden and immature; he fell in battle against the Egyptians, (see the next chap. 2 Kings 23:29.); and yet he may be said to have gone to his grave in peace, because he was recalled from life while his kingdom was in a prosperous condition, before the calamities wherewith it was threatened were come upon it, and whilst he himself was in peace and reconciliation with God. Thus, when the righteous are taken away from the evil to come, though in the sight of the universe they seem to die, and their departure is taken for misery; yet, in what manner soever their exit be, they may well be said to die in peace, who, after their dissolution here, are numbered among the children of God, and have their lot among the saints. See Isaiah 57:1. Wisdom of Solomon 3:2, &c. 

23 Chapter 23 

Verse 2
2 Kings 23:2. The priests and the prophets— The priests and the Levites. Houbigant. 2 Chronicles 34:30. 

Verse 5
2 Kings 23:5. The idolatrous priests— In the Hebrew כמרים kemarim. It is plain from this place, that their particular business was to burn incense. Hence the faithful Jews seem to call them כמרים in contempt, as being continually scorched by their fumigating fires. Bishop Patrick thinks, that they were so called from being clothed in black; for the Egyptians, as well as many other pagan nations, made use of black garments when they sacrificed to the infernal deities: in opposition to which, the Jewish priests were clothed in white at their sacrifices. 

Verse 6
2 Kings 23:6. And he brought out the grove— And he brought out Aschera. Houbigant. 

Verse 10
2 Kings 23:10. And he defiled Topheth— Topheth תפת comes from תפ top, a musical instrument, a drum or tabor; and the place was so called, according to the general opinion of the Jews, because drums or tabors in this horrid valley were used to be beaten, in order to drown the cries and shrieks of the hapless little innocents who were burned alive to the idol Molech. Hence Milton, speaking of Moloch, calls him, 

——Horrid king, besmear'd with blood Of human sacrifice, and parents' tears, Though for the noise of drums and timbrels loud Their children's cries unheard, that pass'd through fire To his grim idol.—— MILTON'S Par. Lost, book 1: line 392. 

Verse 11
2 Kings 23:11. He took away the horses—given to the sun—and burned the chariots, &c.— Whether these horses and chariots were real, or only carved or molten, is not easy to determine. The ancient Persians used to consecrate white horses and chariots to the sun, with which they adorned their processions, wherein they were imitated afterwards by other nations. See Hyde's Relig. Ver. Persar. We can see no reason; therefore, why so many learned commentators should scruple to suppose that the Jews had adopted this among other far worse heathenish idolatries; especially considering how soon the prophet Amos, and from him St. Stephen, charged them with having carried about the tabernacle of Moloch or the sun, and the star of their god Remphan. What convinced us further that these were real chariots, drawn by horses, and bearing some image of the sun, is, that the text expressly says, that Josiah did not burn chariots and horses, as he would have done if they had been only carved and painted; but that he took away the horses, and burned the chariots. Bochart supposes that these horses and chariots were designed to carry the king and his great officers out of the east gate of the city, every morning, to salute and adore the sun at its coming above the horizon, according to the custom of the Persian idolaters. See Univ. Hist. and Boch. Hieroz. pars 1: lib. 11. 

Verse 12
2 Kings 23:12. The altars that were on the top of the upper chamber— Or, The altars on the house-top. The ancient idolaters and the magi were wont to sacrifice not only upon high places and mountains, but also upon the housetops. See Jeremiah 32:29. 

Verse 13
2 Kings 23:13. Mount of corruption— Mount of olives; Houbigant; who supposes the word משׁחית mashchith, which we render corruption, to be derived from משׁח mashach, to anoint. 

Verse 15
2 Kings 23:15. High place— Houbigant thinks it may be collected from hence, that the high places were made of wood raised up in the manner of a theatre. See 2 Kings 23:13. 

Verse 17
2 Kings 23:17. What title is that that I see?— The Jews have some ridiculous fables concerning this matter. We may suppose, agreeably to the text, that the king espied a stone or a pillar more eminent than the rest, with an inscription upon it, not legible. This caused him to ask the question of the men of the city; i.e. some of the old inhabitants who had escaped the captivity, and not any of those new comers whom the king of Assyria had sent thither; for these could have given no account of the ancient history of the Israelites; neither can we suppose that the sepulchre itself, after so many years standing, could have been distinguishable, had not some pious person or other, with an intent to perpetuate the memory of the thing, taken care to preserve and repair it. Matthew 23:29. See the note on 1 Kings 13:1. 

Verse 19
2 Kings 23:19. Cities of Samaria— City of Samaria; Houbigant. Josiah, perhaps, may be thought by some to have followed the dictates of his zeal rather too far, in destroying the images and altars, and other monuments of idolatry, in the kingdom of Israel, where he had neither any regal nor judicial authority; but it should be remembered, that his authority in this regard was founded upon an ancient prediction, wherein he is particularly named and appointed to this work of reformation by God himself, and that consequently he could not be guilty of an infringement upon another's right, even though he had no further permission. But the ten tribes, we are to recollect, being now gone into captivity, the ancient right which David and his posterity had to the whole kingdom of Israel, before it was dismembered by Jeroboam and his successors, devolved upon Josiah. The people who escaped the captivity were united with his subjects, and put themselves under his protection; they came to the worship of God at Jerusalem, and, doubtless, gladly complied with the extirpation of idolatry; at which the Cuthites, the new inhabitants of the country, who worshipped their gods in another manner, were not at all offended. The kings of Assyria, it is true, were the lords and conquerors of the country; but from the time of Manasseh's restoration they seem to have conferred upon the kings of Judah, who might thereupon become their homagers, a sovereignty in all the land of Canaan. So that Josiah, upon various pretensions, had sufficient power and authority to visit the kingdom of Israel, and to purge it from idolatry, as well as his own. See Le Clerc and Calmet. 

Verse 22
2 Kings 23:22. Surely there was not holden such a passover, &c.— These words, taken in a literal sense, must denote that this passover, which was celebrated by two tribes only, was more numerous and more magnificent, than all those that were observed in the days of David and Solomon, in the most happy and flourishing states of the Jewish monarchy, and when the whole twelve tribes were met together to solemnize that feast. It may not be amiss therefore to allow, that in these expressions there is a kind of auxesis or exaggeration not unusual in sacred as well as in profane authors: for, nothing is more common than to say, never was so much splendour and magnificence seen, when we mean no more than that the thing we speak of, was very splendid and magnificent: unless we suppose with some, that a preference is given to this passover above all the rest, on account of the exact observation of the rites and ceremonies belonging to it, which at other times were performed according to custom, and several things either altered or omitted; whereas at this, every thing was performed according to the prescribed form of the law, from which, since the finding of the authentic copy of it before mentioned, Josiah enjoined them not to vary a tittle. See Calmet and Le Clerc. 

REFLECTIONS.—1st, To avert, if possible, the threatened wrath, Josiah, with earnest solicitude, seeks the reformation of the people. 

1. In a general assembly of the elders, priests, prophets, and people, convened on purpose for the occasion, he himself, as it seems, read in their ears the words of the book found in the house of the Lord, that it might more deeply engage their attention. 

2. The book of the covenant being rehearsed, the tenor of which was, that on their fidelity they were assured of God's blessing, the king, to encourage and engage the people, solemnly, as in the presence of God, declared his purpose of walking after the Lord, in all the ways of his instituted worship, and observing all his commandments moral, judicial, and ceremonial; and this with all simplicity and sincerity, trusting in God to enable him to perform what was so plainly his duty, and so greatly his desire. The people join the king in his engagement, and, promising all fidelity, stand to the covenant. Note; (1.) A good and great example is very influential. (2.) Jesus our king, is our covenant-head; faith in him is now our security. (3.) God's people are bound to him, not so much by bonds of vows and promises, as by better bonds of divine love. 

2nd, In consequence of his solemn engagements, Josiah without delay set himself to remove all the abominations contrary to the book of the law, which were found in the land. 

1. He began with Judah and Jerusalem; where, shocking to tell! the most gross and strange monuments of idolatry remained. To purge the house of the Lord was his first concern: thence he fetched all the vessels which had been consecrated to and employed in the service of Baal and Astoreth, and the hosts of heaven; and having burnt them, he carried their ashes to Beth-el, that hated beginning of idolatry, which now he would make a dunghill, and lay there the filth and off-scouring of all these abominations. The idolatrous priests, (for such there will be, when court-favour follows Baal's worship,) he put down, destroying all the high places where they offered incense, which, though Hezekiah had ruined, his wicked successors had restored. These were degraded from their office; and though they had a portion with the priests for their maintenance, they were no more suffered to approach the altars of the Lord. The images of their false deities he stamped to powder, and, to render them more loathsome, cast the dust on the graves of their worshippers, as a reproach to their memory, and in contempt to their idols; whilst he dug up the bones of the priests, and scattered them upon the high places, where they had used to sacrifice. Topheth he defiled, making it a burying-place. The horses which had been dedicated to the sun, he took away, and burnt the chariots. His own house also he thoroughly purged: the altar of Ahaz, which was on the roof, and those which Manasseh had made, he beat to powder, and threw the dust into the brook Kidron. Throughout Judah, he put away all wizards and workers with familiar spirits; and in short, every abomination that he found, after the strictest search made according to the word of the Lord, he utterly abolished. Note; True conversion to God makes thorough work, casting away every weight, and the sin which doth most easily beset us. 

2. He proceeded to carry the reformation that he had begun in Judah, into the cities of Israel. The altar at Beth-el he defiled; and, after sacrificing the idolatrous priests, and burning the bones of dead men upon it, destroyed it, with the high place and the grove adjoining. And as he did at Beth-el, he did in the other cities of Samaria, utterly rooting out every monument of idolatry. Note; Though God's word be long ere it be fulfilled, whether it be promise or threatening, the accomplishment is sure. 

3. The land being thus cleansed from idols, and the people, according to their engagements, returning in truth to the worship of God; a solemn passover is proclaimed and kept, with such exactness and conformity to the divine institution, with such delight and joy, that since the days of the judges, even under the best of their kings, no such passover had been observed. Note; They who are faithful in the covenant, will be happy to partake of the seals of it. Neglect of the table of the Lord, is a sure mark of the continuing apostacy of the heart from God. 

Verse 25
2 Kings 23:25. Like unto him was there no king before him, &c.— As it is mentioned to the particular praise of Hezekiah, chap. 2 Kings 18:5., that there was no king like him, who trusted in the Lord God of Israel; so the preference given to Josiah is here limited to his turning to the Lord with all his heart, &c. by which is partly meant that he made a more thorough and complete reformation than any of his predecessors. But however sincere he was in this reformation, omitting nothing to restore the purity of God's worship wherever his power extended, yet a great part at least of the people still had a hankering after the corruption of the former part of Manasseh's reign. They complied indeed with the present reformation, but this was only through fear of incurring the king's displeasure, or of feeling the severity of his justice. Their hearts were not right towards God, as appears fully from the writings of the prophets of those times; and therefore, seeing no sign of their repentance, God had no reason to reverse his decree, nor to turn from the fierceness of his great wrath; 2 Kings 23:26. 

Verse 29
2 Kings 23:29. In his days Pharaoh-nechoh, king of Egypt, went up, &c.— We have heretofore observed, that Pharaoh in the Egyptian language signifies king: but Nechoh, according to Herodotus, was the proper name of this monarch; though some will have it to be an appellative signifying lame, because this Pharaoh, as they suppose, had a lameness, proceeding from some wound which he had received in war. The same historian tells us, that he was the son and successor of Psammeticus, king of Egypt, and a man of a bold enterprising spirit; that he made an attempt to join the Nile and the Red Sea by drawing a canal from one to the other; that, though he failed in this design, yet by sending a fleet from the Red Sea through the straits of Babelmandel, he discovered the coast of Africa; and in this his expedition to the Euphrates resolved, by destroying the united force of the Babylonians and Medes, to bid fair for the whole monarchy of Asia. Megiddo was a city in the half tribe of Manasseh, not far from the Mediterranean sea. Houbigant renders the last clause of this verse, and king Josiah, &c.—who slew king Josiah coming against him, as soon as he had him for an adversary; and instead of dead in the next verse, he reads dying, as it appears from 2 Chronicles 35:24 that he died at Jerusalem. See Prideaux and Calmet. 

Verse 31
2 Kings 23:31. Jehoahaz was twenty and three years old— Jehoahaz was not the eldest son of Josiah, as appears from this; he was but three and twenty years old when he began to reign, and reigned but three months; after which his brother Jehoiakim, when he was made king, was five and twenty years old, 2 Kings 23:36. For this reason, it is said, that the people anointed him; because, as he did not come to the crown by right of succession, his title might have otherwise been disputed. See the note on chap. 2 Kings 9:3. At this time, however, the Jews might have some reason to prefer the younger brother, because very probably he was of a more martial spirit, and better qualified to defend their liberties against the king of Egypt. His proper name, it is thought, was Shallum. The Scripture nowhere tells us upon what occasion it was that he fell into the king of Egypt's hands, or for what reason it was that he used him so severely; but it is probable, that, to revenge his father's death, he might raise an army, and engage him in a pitched battle, though he failed in the attempt: for why should he put him in bands, if he voluntarily went and surrendered himself at Riblah, 2 Kings 23:33.? Or why be so highly offended at him for accepting a crown which the people conferred on him? The general opinion therefore is, that he was a man of a bold and daring spirit; and the words in the prophet Ezekiel, chap. 2 Kings 19:2. &c. are applied to him. See also Jeremiah 22:11 and Calmet. 

Verse 33
2 Kings 23:33. Riblah— Riblah was a city of Syria, upon the Orontes, afterwards called Antioch. As it was one of the pleasantest places in all Syria, Nebuchadnezzar lay there to attend the success of the siege of Jerusalem, to send his army proper supplies, and to intercept any relief that might come to the besieged. 

Verse 34
2 Kings 23:34. Turned his name to Jehoiakim— It was usual for conquerors to change the names of the persons whom they vanquished in war, in testimony of their absolute power over them. Thus we find the king of Babylon changing the name of Mattaniah into Zedekiah, when he constituted him king of Judah; ch. 2 Kings 24:17. Archbishop Usher has further remarked, that the king of Egypt gave Eliakim the name of Jehoiakim, (that is, "the God of Israel hath, or shall make it to prosper,") thereby to testify that he ascribed his victory over the Babylonians to Jehovah, the God of Israel, by whose excitation, as he pretended, 2 Chronicles 35:21-22 he undertook the expedition. 

Note; With Josiah perished all the glory of Judah. Like a man mortally wounded, the kingdom gasped a while under his sons, and then expired, as it were, under Nebuchadhezzar's invasion. 

24 Chapter 24 

Verse 5
2 Kings 24:5. The rest of the acts of Jehoiakim— Jeremiah prophesied in the time of this prince, as did also Urijah; see Jeremiah 26:20; Jeremiah 26:24. About this time also lived the prophets Habakkuk, Zephaniah, and Nahum, who, being called to the prophetic office in the reign of Josiah, continued, very probably, to this time, because we find them prophesying the same things which Jeremiah did; namely, the destruction and desolation of Judah and Jerusalem for the many heinous sins they were guilty of. As to Habakkuk, neither the time in which he lived, nor the parents from whom he descended, are anywhere named in Scripture; but his prophesying the coming of the Chaldeans in the same manner with Jeremiah, gives us reason to think that he lived in the same time. Of Zephaniah it is expressly said, (chap. 1:) that he prophesied in the time of Josiah; and in his pedigree, which is also given us, his father's grandfather is called Hezekiah, whom some take for the king of Judah, and consequently reckon this prophet to have been of royal descent. As to Nahum, lastly, it is certain that he prophesied after the captivity of the ten tribes, and before that of the other two, which he foretold, chap. 1: Though, therefore, the Jews do generally place him in the reign of Manasseh, yet others choose to refer him to the latter part of Josiah's, as being nearer to the destruction of Nineveh and the Assyrian monarchy, to which several prophesies of his do principally relate. 

Verse 6
2 Kings 24:6. Jehoiakim slept with his fathers— It is plain that this expression can signify no more than that he died as his fathers did; for he neither died in his bed, nor was he buried with his fathers, but lay above ground, unburied, according to the prediction of Jeremiah, ch. Jeremiah 36:30. 

Verse 7
2 Kings 24:7. Came not again any more— Or, Came no more as yet. 2 Kings 24:8. Jehoiachin was eighteen years old, &c.] There is a great difference between this passage and 2 Chronicles 36:9 where it is said that Jehoiachin was eight years old when he began to reign. But both the Syriac and Arabic versions read eighteen in that place in the Chronicles. Jehoiachin's succeeding his father in the throne of Judah may seem to disagree with the threat which the prophet denounces against his father, Jeremiah 36:30. He shall have none to sit upon the throne of David; but as Jehoiachin's reign lasted little more than three months, during which time he was absolutely subject to the Chaldeans, a reign of so short continuance, and of so small authority, may well-be looked upon as nothing. See Ezekiel 19:6; Ezekiel 19:14. 

Verse 13
2 Kings 24:13. And he carried out thence all the treasures of the house of the Lord, &c.— Nebuchadnezzar carried away the treasures and rich furniture of the temple at three different times: First, In the third year of the reign of Jehoiakim when he first took Jerusalem, he carried half of the vessels of the house of God away into the land of Shinar, and put them into the house of his god, Daniel 1:2. These were the vessels which his son Belshazzar profaned, Daniel 5:2 and which Cyrus restored to the Jews, Ezra 1:7 to be set up in the temple again when rebuilt. Secondly, In the reign of Jehoiachin he took the city again, and cut in pieces a great part of the vessels of gold which Solomon had made, and which by some means or other had escaped his former plunder. Thirdly, In the eleventh year of Zedekiah he pillaged the temple once more, when he broke in pieces the pillars of brass, &c. and took along with them all the vessels of silver and gold which he could find, and carried them to Babylon. See the next chapter, 2 Kings 24:13, &c. It is something strange, that, among all this inventory, no mention is made of the ark of the covenant, which, of all other things, was held most sacred. But it is very probable, that it was burned together with the temple in the last desolation; for, what some say, of its being hidden by the prophet Jeremiah in a certain cave in mount Nebo, is a mere fable. See Calmet. 

Verse 14
2 Kings 24:14. And he carried away all Jerusalem— Among these were Ezekiel the prophet, and Mordecai the uncle of Esther. 

25 Chapter 25 

Verse 3
2 Kings 25:3. The famine prevailed— See Ezekiel 5:10 and Lamentations 4:5. 

Verse 4
2 Kings 25:4. The men of war fled by night— It is difficult to conceive how the besieged could make their escape, as the Chaldees had encompassed the city. Josephus indeed gives us this account, that as the city was taken about midnight, the captains with the rest of the soldiers went directly into the temple; which Zedekiah perceiving, he took his wives, children, commanders, and friends, and they all slipped away together by a narrow passage towards the wilderness; but then what this narrow passage was is still the question. The Jews think that there was a subterraneous passage from the palace to the plains of Jericho, and that the king and his courtiers might endeavour to make their escape that way. Dion, it is true, tells us, lib. 66: that, in the last siege of Jerusalem, the Jews had covered ways, which lay under the walls of the city, to a considerable distance into the country, out of which they were wont to sally, and fall upon the Romans that were straggling from their camp; but since neither Josephus nor the sacred historian take notice of any such subterraneous passage at this siege, we may suppose that, the Chaldeans having made a breach in the wall, the besieged got away privately between the wall and the out-works, by a passage which they did not suspect. See Jeremiah 25:4 and Joseph. Hist. Bell. lib. 10: cap. 11. 

Verse 7
2 Kings 25:7. And put out the eyes of Zedekiah, &c.— Josephus takes notice, that the seeming contradiction in the prophesies of Ezekiel and Jeremiah concerning the fate of Zedekiah, made that prince give no heed to what was foretold. Ezekiel's prophesy runs thus: I will bring him to Babylon, to the land of the Chaldeans, yet shall he not see it, though he die there, chap. 2 Kings 12:13. Jeremiah's thus: He shall be delivered into the hands of the king of Babylon, and shall speak with him mouth to mouth, and his eyes shall behold his eyes, Jeremiah 32:4. Both of which were literally accomplished; for Zedekiah was carried to Riblah, where he saw the king of Babylon, and spake to him, and beheld his children executed, but had afterwards his eyes put out, and was then carried to Babylon, which however he was incapable of seeing. The reflection which Josephus makes upon this event as excellent: "This may serve to convince even the ignorant," says he, "of the power and wisdom of God; and of the constancy of his counsels through all the various ways of his operations. It may likewise shew us, that God's foreknowledge of things is certain, and his providence regular in the ordering of events; and besides it holds forth a most exemplary instance of the danger of our giving way to the motions of sin and infidelity, which deprive us of the means of discerning God's judgments, even though ready to fall upon us;" Antiq. lib. 10: cap. 11. 

REFLECTIONS.—Zedekiah soon felt what an unequal match he was for the king whom he had by rebellion provoked; for, how could he hope to resist, who had not only the powers of earth but the arm of God against him? 

1. Jerusalem is besieged, and, after suffering the greatest extremities of famine, Ezekiel 5:10, Jeremiah 52:6 taken by storm. How terrible is war! 

2. The king is taken prisoner as he attempted to escape, forsaken of his guards, and brought back with shame to the camp of the Chaldeans, to behold those miseries which, had he followed Jeremiah's advice, chap. Jeremiah 38:17 he might have escaped. He is condemned to suffer the reward of his deeds; first, to behold the tormenting sight of his sons all murdered before his eyes, and then for ever to close them upon this mournful scene, as left in misery to ruminate on the cause; while, languishing in fetters of iron, he passed his wretched days, a miserable spectacle, and monument of the wages of sin. Note; (1.) They who refuse God's counsel to escape, will find the vanity of their own contrivances. (2.) The impenitent sinner's doom is, to be bound in chains of darkness unto the judgment of the great day. 

Verse 9
2 Kings 25:9. He burned the house of the Lord— Josephus tells us, that the temple was burned four hundred and seventy years, six months, and ten days after the building of it; one thousand and sixty years, six months, and ten days from the time of the Israelites' coming out of the land of Egypt; one thousand nine hundred and fifty years, six months, and ten days from the deluge; and three thousand five hundred and thirty years, six months, and ten days from the creation;* and he mentions it as a very remarkable circumstance, that the second temple was burned by the Romans in the same month: and on the very same day of the month, that this was set on fire by the Chaldeans; and, as some of the Jewish rabbis say, when the Levites were singing the very same passage; the 23rd verse of the 94th Psalm. See Antiq. lib. 10: cap. 11. 

* Archbishop Usher's chronology does not here agree with that of Josephus. 

Verse 18
2 Kings 25:18. Zephaniah, the second priest— The Jews call their second priest their סגן Segan, whose business it was to supply the function of the high-priest, in case he was sick, or under any other incapacity. We find no such particular institution under the law; but Eleazar, the son of Aaron, who is styled the chief over the chief of the Levites, and who had the oversight of them who kept the charge of the sanctuary, Numbers 3:32., and whose authority was not much inferior to that of the high-priest, may not improperly be deemed one of that order. It is most probable that Nebuchadnezzar put to death the persons mentioned in this and the following verse, because he looked upon them as Zedekiah's principal counsellors in the advising him to rebel. 

REFLECTIONS.—Near two months were spent in plundering the city, or given of God as a reprieve to the people, and then the decree went forth. 

1. The temple, and all the palaces in Zion, are laid in ashes, the walls dismantled, and the whole city laid in ruins. Note; (1.) The temple is no longer precious in God's sight, when the people are apostate. (2.) God's patience with sinners by and by will end, and then judgment will overtake them to the uttermost. 

2. The few vessels of silver and gold which remained in the temple, were now carried away, with all the brass, the pillars, the sea, the bases, and all the vessels belonging to the service, which for its vast quantity is said to be without weight. Thus a period was put to their worship. They who had so abused the house of God, and these consecrated vessels, deserved to be deprived of them. 

3. Many of the great men are seized and executed, as being the supporters of the rebellion, and the rest carried away captive, Jeremiah 52:29.; only the poor of the land were left to till the ground for their proud conquerors. Thus the same iniquities cast the Jews out of Judea, which had been so fatal to the Canaanites, on whom their ancestors had executed the judgments of God. 

Verse 22
2 Kings 25:22. Gedaliah, the son of Ahikam— Ahikam, the father of Gedaliah, was a person in such credit in all the latter reigns, that he had been able to screen Jeremiah from the resentment of the king, and the fury of the people; so that it is very probable that the prophet, in gratitude to the father, obtained this favour for the son from Nebuzaradan. This might also be the motive which induced him to go and live with him in Judea, rather than to go to Babylon, when that general put it to his option, not without some considerable encouragements to invite him to the latter. See Jeremiah 39:11; Jeremiah 39:18 and Univ. Hist. 

Verse 23
2 Kings 25:23. To Mizpah— See Genesis 31:49-50 where the reason of the name of this place will be found. It was situate on the east side of the river Jordan, and in the division of the land fell to the tribe of Dan; and here it was that Gedaliah chose to fix his habitation, or perhaps was ordered to fix it, because it lay nearest of any to Babylon, from whence he was to receive his instructions, as to the administration of the government. See Wells's Geography. A fuller account of the events recorded in the following verses will be found in the book of the prophet Jeremiah. 

Verse 27
2 Kings 25:27. Evil-merodach, king of Babylon— Nebuchadnezzar, the father of Evil-merodach, died in the year of the world 3442, and before Christ 562, after he had reigned from the death of his father, according to the Babylonish account, three and forty years. He was certainly one of the greatest princes that had appeared in the east for many ages; and, according to Megasthenes, as he is cited by Josephus, both for his enterprizes and performances far excelled even Hercules himself. The same historian, as he is quoted by Eusebius, informs us, that a little before his death he foretold to his subjects the coming of the Persians, and their subduing the kingdom of Babylon, which he might gather from the prophet Daniel, and especially from the interpretation of his dreams. His son Evil-merodach reigned but a short time; for his debaucheries and other crimes in the space of two years made him so intolerable, that even his own relations conspired against him, and put him to death. It is likely that Jehoiachin, whom he thus signally favoured, (2 Kings 25:28-29.) fell with him, for that best agrees with Jeremiah's prophesies concerning him; wherein it is denounced, (ch. Jeremiah 22:30.) that he should not prosper in his days, which could not be so well verified of him, had he died in the full possession of all that prosperity to which Evil-merodach advanced him. Prideaux. 

REFLECTIONS.—1st, The few who remained were put under the care of Gedaliah, a good man it should seem, and one who, if it had been possible, might have yet preserved them from utter ruin; but what the king of Babylon left unfinished, their own madness and folly completed. Ishmael, one of the seed-royal, was among the number of those who came to Gedaliah, under pretence of submission to his government: but envying his power, or to be revenged of the Chaldeans, who supported him, he treacherously fell upon him, slew him and his friends, whether Jews or Chaldeans; and then, in spite of Jeremiah's remonstrance, all the people who remained under him as their leader went down to Egypt, and mixed probably with that idolatrous people, (see Deuteronomy 28:68.) and thus their desolations were accomplished. 

2nd, How hopeless, how desperate now appeared the case of Judah and her king! but in the midst of their captivity there ariseth up light in their darkness. Their captive, king Jehoiachin is brought from his mournful prison, and, on the accession of Evil-merodach, Nebuchadnezzar's son, admitted into the royal favour. He obtains apartments in the palace, a noble provision for himself and family, and pre-eminence over the other kings who were captives with him. This happened just in the midst of the seventy years during which this captivity was to last, as a means to support the hopes, and confirm the faith of the people in the fulfilment of the promises in due time. Note; (1.) While there is life, there is hope: we must not despair. God can turn the dungeon, when he pleases, into a palace. (2.) When our friend the great King shall sit on the throne of his kingdom, then he shall loose the bands of death, change the prison-garments of his saints, clothe them with immortality, and, placing their throne next to his own, make them sit down with him, and reign in glory everlasting. 

We defer, till we come to the end of the book of Chronicles, some reflections on the dreadful end of the Israelitish monarchy, after it had stood four hundred and sixty-eight years from the time that David began to reign over it; three hundred and eighty-eight years from the revolt of the ten tribes from it; and one hundred and thirty-four years from the excision of the Israelitish commonwealth; and might have continued under the sunshine of the divine protection, which nothing could have eclipsed but the almost constant and horrid ingratitude of the people, and the invincible propensity to imitate the idolatries and witcheries of other nations; crimes, which, though become as abominable to God as they were universally practised by mankind, yet seem to have flowed from a purer source, though corrupted by degrees to this vast height through the amazing degeneracy of human nature. See the Appendix to the 3rd vol. of Univ. Hist. 8vo. 

